General Knowledge Of The Bible

1.

1.1.

1.2.

BiBLICAL ARCHAEOLOGY AND GEOGRAPHY

Locate on a map the main regions of the Ancient Near East (ANE): Egypt, Cyprus,
Hatti, Mesopotamia, Assyria, Babylon, Elam, Syria, Phoenicia, Palestine, Sinai.
Locate on a map the following cities: Tyre, Sidon, Ugarit (Ras Shamra), Damascus,
Haran, Nineveh, Asshur, Babylon.

cf. Appendix I, Map 1.1.

Locate and give a brief description of the following peoples: Sumerians, Assyrians,
Hittites, Egyptians, Phoenicians, Moabites, Ammonites, Edomites, the Sea People,
The Philistines. Give some information from the Bible on these people.

cf. Appendix I, Map 1.2.

a) Sumerians

Speakers of the Sumerian language. The Sumerian language is first attested in the earliest written
records at the beginning of the 3d millennium B.C., and became extinct by the early 2d millennium, at
the latest. As a geographical term, KI-EN-GI “Sumer” is used in a narrow sense for Babylonia South of
Nippur, and in this sense can contrast with KI-URI “Akkad,” Babylonia North of Nippur.

b) Assyrians

Assyria corresponds to the northern part of Mesopotamia, straddling the Tigres River. The largest
cities were Ninevah and Assyr. During the First Middle Assyrian Empire (ca. 1273—1207 a.c.) it was
one of the most significant powers in the region. They conquered the Hittites, the Arameans, Mitanni
& Babylon. The narrative of the defeat of the Hittites by Tukulti-Ninurta | is of special interest to
biblical students, since it contains the first recorded example of the deportation of peoples by the
Assyrians. Such a procedure would be used much later against the Israelites, as narrated in the
Bible. In the case of Tukulti-Ninurta I, a large group of the conquered Hittites were transported from
Syria to labor camps in Assyria. in this way, the Assyrians not only eliminated a troublesome element
on their borders but also gained a significant increase in their labor force.

During the Second Middle Assyrian Empire ( 1132-1076), Assyria entered into decline. This decline,
with only brief moments of glory, continued for several hundred years.

When Tiglat-Piliser Il ascended to the throne in 744 BC, Assyria was almost extinct. But this king
was able not only to drive their enemies out of territories previously claimed by Assyria but also to
invade them and conquer them. His victories led to voluntary submission and tribute from the more
southern cities of Damascus, Hamath, Byblos, Tyre, and Samaria. In 734 Tiglath-pileser led his army
through Syria and Phoenicia to southern Palestine, where he captured Gaza. He created an Assyrian
trading center there and made Gaza a vassal of Assyria. This trading center was to facilitate
economic communications between Assyria and Egypt. In the following years, various states in Syria
and Palestine rebelled against Assyria, but they paid the penalty by being savagely attacked by the
Assyrian army and incorporated as vassal states into the Assyrian empire. As regards Babylon,
originally it had made an alliance with Tiglath-pileser. But, rebellions within Babylonia cost Tiglath-
pileser much time and effort. Eventually he ascended the Babylonian throne himself. Thus we have
for the first time in Neo-Assyrian history a unified state of Assyria and Babylonia under one king.
Another feature of his reign was the massive deportation of peoples from rebellious areas, a policy
which would be pursued regularly in subsequent times.

With the reign of Sennacherib (704—681 B.C.), Jerusalem, the capital of the kingdom of Judah under
Hezekiah, became the focal point of Sennacherib’s policy toward the West, for not only did
Jerusalem refuse submission to the Assyrians but it also allied itself with the Egyptians and
Ethiopians against Sennacherib. Some facts are clear. First, an Assyrian army defeated an allied
Egypto-Ethiopian army at a place called Eltekeh in Palestine; this army had come to the aid of
Hezekiah. Sennacherib then laid siege to Jerusalem. The city was not taken by force; instead,
Hezekiah presented Sennacherib with rich tribute. However, other cities in Judah were not so
fortunate. Many of them were captured, looted, and destroyed, chief among these being Lachish. An
Ethiopian army moved into Palestine to deal with the Assyrian threat. The two armies—the Ethiopian
and the Assyrian—camped opposite one another, and during the night before the battle was to take
place, a mysterious event occurred. According to the Bible, the angel of the Lord descended upon
the Assyrian camp and slaughtered all of the troops (2 Kgs 18:13—19:36). Varying versions of this
strange tale are found in Josephus (Ant 10.1.4-5) and Herodotus (2.141), and probably the truth will
never be known. The fact is, however, that the Assyrian army on this occasion withdrew in confusion
and disgrace. In 612BC Assyria, after years of civil wars, fell to the reign of the Babylonians.
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c) Hittites

In the biblical references to the Hittites two different groups may be discerned. One is a local people
of Palestine, settled in the area around Hebron before Abraham’s arrival, the descendants of Canaan
through the eponymous ancestor Heth. They lived in the heart of the land promised to the Israelites,
so that God had to expressly command the Israelites to destroy them. That they were not eradicated
but continued to inhabit southern Palestine, including the area around Jerusalem, may be seen in the
references to Hittites in the Hebrew army, as forced labor conscripts, or as possible wives for the
Hebrews, all the way through to the return from the Babylonian exile. Almost all of the references of
Hittites in the OT fit into this picture of a local Canaanite people never quite eradicated in the Hebrew
conquest of Canaan.

There are, however, five references to Hittites which do not fit with this picture. The reference in Josh
1:4 to the area around the Euphrates as the Hittite country cannot be the Hittites of Hebron, but
rather, depending on the dating of the Conquest, either the Hittite Empire’s territories in north Syria or
the successor Neo-Hittite kingdoms in that region. The reference in Judg 1:26 to the man who after
betraying Bethel goes to the “land of the Hittites” could refer to southern Palestine or to north Syria.
In view of the use of the phrase ’eres hahattim, “land of the Hittites,” the only other occurrence of this
phrase besides the Josh 1:4 passage, it is quite possible that the Neo-Hittite area is meant. Boling
Judges AB, 59, indirectly implies his understanding of this phrase as the area of the Anatolian-Syrian
Hittites.

The references to the “kings of the Hittites” in 1 Kgs 10:29 and 2 Chr 1:17, where they are importing
horses and chariots from Solomon, and 2 Kgs 7:6, in which their very name causes the Syrian army
to flee, again imply a powerful and wealthy group of kings, not a local Canaanite people who had
been reduced by the Conquest and enslaved by Solomon. Again the Neo-Hittite kingdoms fit
perfectly; the chronology is right, they were in the same area as the Syrians and thus known to them,
and the plural “kings” fits very well with the nature of these states, which were not unified into one
polity, but consisted of a number of small kingdoms.

These five references to the Hittites which on the basis of context may be understood as the Hittites
of north Syria, that is, the Neo-Hittites, are also the only five occurrences of the plural form hittim in
the OT. This may mean nothing, but it could be some indication of a distinction made in the text
between the Hittites of Palestine, descendants of Heth, and the Hittites of Anatolia and north Syria,
the men of Hatti.

We must then distinguish between the “sons of Heth” of Palestine and the “men of Hatti” of Anatolia
and northern Syria. The similarity of “Heth” and “Hatti” may have led to the use of #itsi to refer to both.
This is not to say that these two groups called “Hittites” in the OT may not be related ancestrally from
some period antedating our earliest records. Nor do we imply that there was never any confusion
between the Canaanite Hittites and Hittites of the Anatolian or north Syrian kingdoms who may have
migrated into Palestine and settled there. For the period covered by the OT, however, it is clear that
the terms usually translated “Hittites” referred to two distinct groups of people.

d) Egyptians

...the land of the Nile and the pyramids, the oldest kingdom of which we have any record, holds a
place of great significance in Scripture. The Egyptians belonged to the white race, and their original
home is still a matter of dispute. Many scholars believe that it was in Southern Arabia, and recent
excavations have shown that the valley of the Nile was originally inhabited by a low-class population,
perhaps belonging to the Nigritian stock, before the Egyptians of history entered it. The ancient
Egyptian language, of which the latest form is Coptic, is distantly connected with the Semitic family of
speech. Egypt consists geographically of two halves, the northern being the Delta, and the southern
Upper Egypt, between Cairo and the First Cataract. In the Old Testament, Northern or Lower Egypt
is called Mazor, "the fortified land" Isa 19:6 37:25 where the A.V. mistranslates "defence" and
"besieged places"); while Southern or Upper Egypt is Pathros, the Egyptian Pa-to-Res, or "the land
of the south" Isa 11:11 But the whole country is generally mentioned under the dual name of
Mizraim, "the two Mazors." The civilization of Egypt goes back to a very remote antiquity.

The Old Testament Connections.

Semitic Connections:

The Hyksos invasion unified the rule of Syria and Egypt, and Syrian pottery is often found in Egypt of
this age. The return of the wave, when Egypt drove out the Hyksos, and conquered Syria out to the
Euphrates, was the greatest expansion of Egypt. Tahutmes | set up his statue on the Euphrates, and
all Syria was in his hands. Tahutmes Ill repeatedly raided Syria, bringing back plunder and captives
year by year throughout most of his reign. The number of Syrian artists and of Syrian women brought
into Egypt largely changed the style of art and the standard of beauty. Amenhotep Il held all Syria in
peace, and recorded his triumphs at the Euphrates on the walls of the temple of Soleb far up in
Nubia. His monotheist son, Amenhotep IV, took the name of Akhenaton, "the glory of the sun's disc,"
and established the worship of the radiant sun as the Aton, or Adon of Syria. The cuneiform letters
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from Tell el-Amarna place all this age before us in detail. There are some from the kings of the
Amorites and Hittites, from Naharain and even Babylonia, to the great suzerain Amenhotep Ill. There
is also the long series describing the gradual loss of Syria under Akhenaton, as written by the
governors and chiefs, of the various towns. The main letters are summarized in the Students’ History
of Egypt, Il, and full abstracts of all the letters are in Syria and Egypt, arranged in historical order.

Pal was reconquered by Seti | and his son Rameses I, but they only held about a third of the extent
which formerly belonged to Amenhotep lll. Merenptah, son of Rameses, also raided Southern
Palestine. After that; it was left alone till the raid of Sheshenq in 933 BC. The only considerable
assertion of Egyptian power was in Necoh’s two raids up to the Euphrates, in 609 and 605 BC. But
Egypt generally held the desert and a few minor points along the south border of Palestine. The
Ptolemies seldom possessed more than that, their aspirations in Syria not lasting as permanent
conquests. They were more successful in holding Cyprus.

Abramic Times:

We now come to the specific connections of Egypt with the Old Testament. The movement of the
family of Abram from Ur in the south of Mesopotamia up to Haran in the north (Gen 11:31) and
thence down Syria into Egypt (Gen 12:5,10) was like that of the earlier Semitic "princes of the
desert," when they entered Egypt as the Hyksos kings about 2600 BC. Their earlier dominion was
the XVth Dynasty of Egypt, and that was followed by another movement, the XVIth Dynasty, about
2250 BC, which was the date of the migration of Terah from Ur. Thus the Abramic family took part in
the second Hyksos movement. The cause of these tribal movements has been partly explained by
Mr. Huntington’s researches on the recurrence of dry periods in Asia (Royal Geogr. Soc., May 26,
1910: The Pulse of Asia). Such lack of rain forces the desert peoples on to the cultivated lands, and
then later famines are recorded. The dry age which pushed the Arab tribes on to the Mediterranean
in 640 AD was succeeded by famines in Egypt during 6 centuries So as soon as Abram moved into
Syria a famine pushed him on to Egypt (Gen 12:10). To this succeeded other famines in Canaan
(Gen 26:1), and later in both Canaan and Egypt (Gen 41:56; 43:1; 47:13). The migration of Abram
was thus conditioned by the general dry period, which forced the second Hyksos movement of which
it was a part. The culture of the Hyksos was entirely nomadic, and agrees in all that we can trace with
the patriarchal culture pictured in Gen.

Circumcision:

Circumcision was a very ancient mutilation in Egypt, and is still kept up there by both Muslim and
Christian. It was first adopted by Abram for Ishmael, the son of the Egyptian Hagar (Gen 16:3;
17:23), before Isaac was promised. Hagar married Ishmael to an Egyptian (Gen 21:21), so that the
Ishmaelites, or Hagarenes, of Gilead and Moab were three-quarters Egyptian. At Gerar, in the south
of Palestine, Egyptian was the prevailing race and language, as the general of Abimelech was
Phichol, the Egyptian name Pa-khal, "the Syrian," showing that the Gerarites were not Syrians.

Joseph:

The history of Joseph rising to importance as a capable slave is perfectly natural in Egypt at that
time, and equally so in later periods down to our own days. That this occurred during the Hyksos
period is shown by the title given to Joseph--Abrekh, (Heb: ‘abhrekh) (Gen 41:43) which is Abarakhu,
the high Babylonian title. The names Zaphnath-paaneah, Asenath, and Potipherah have been
variously equated in Egyptian, Naville seeing forms of the XVIIIith Dynasty in them, but Spiegelberg,
with more probability, seeing types of names of the XXlInd Dynasty or later. The names are most
likely an expansion of the original; but there is not a single feature or incident in the relations of
Joseph to the Egyptians which is at all improbable from the history and civilization that we know.

Descent into Egypt:

The descent into Egypt and sojourn there are what might be expected of any Semitic tribe at this
time. The allocation in Goshen (Gen 47:27) was the most suitable, as that was on the eastern border
of the Delta, at the mouth of the Wady Tumilat, and was a district isolated from the general Egyptian
population. The whole of Goshen is not more than 100 square miles, being bounded by the deserts,
and by the large Egyptian city of Budastis on the West. The accounts of the embalming for 40 days
and mourning for 70 days (Gen 50:3), and putting in a coffin (Gen 50:26) are exact. The 70 days’
mourning existed both in the Ist Dynasty and in the XXth.

The Oppression:

The oppression in Egypt began with a new king that knew not Joseph. This can hardly be other than
the rise of the Berber conquerors who took the Delta from the Hyksos at the beginning of the XVIlIth
Dynasty, 1582 BC, and expelled the Hyksos into Syria. It could not be later than this, as the period of
oppression in Egypt is stated at 4 centuries (Gen 15:13; Acts 7:6), and the Exodus cannot be later
than about 1220 BC, which leaves 360 years for the oppression. Also this length of oppression bars
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any much earlier date for the Exodus. The 360 years of oppression from 430 of the total sojourn in
Egypt, leaves 70 years of freedom there. As Joseph died at 110 (Gen 50:26), this implies that he was
over 40 when his family came into Egypt, which would be quite consistent with the history.

The Historic Position:

The store cities Pithom and Raamses are the sites Tell el-Maskhuta and Tell Rotab in the Wady
Tumilat, both built by Rameses Il as frontier defenses. It is evident then that the serving with rigor
was under that king, probably in the earlier part of his long reign of 67 years (1300-1234 BC), when
he was actively campaigning in Palestine. This is shown in the narrative, for Moses was not yet born
when the rigor began (Ex 1; 2:2), and he grew up, slew an Egyptian, and then lived long in Midian
before the king of Egypt died (Ex 2:23), perhaps 40 or 50 years after the rigorous servitude began,
for he is represented as being 80 at the time of the Exodus (Dt 34:7). These numbers are probably
not precise, but as a whole they agree well enough with Egyptian history. After the king died, Moses
returned to Egypt, and began moving to get his kin away to the eastern deserts, with which he had
been well acquainted in his exile from Egypt. A harsher servitude ensues, which might be expected
from the more vigorous reign of Merenptah, after the slackness of the old age of Rameses. The
campaign of Merenptah against Israel and other people in Palestine would not make him any less
severe in his treatment of Semites in Egypt.

The Plagues:

The plagues are in the order of usual seasonal troubles in Egypt, from the red unwholesome Nile in
June, through the frogs, insects, hail and rain, locusts, and sandstorms in March. The death of the
firstoorn was in April at the Passover.

Date of the Exodus:

The date of the Exodus is indicated as being about 1200 BC, by the 4 centuries of oppression, and
by the names of the land and the city of Rameses (Gen 47:4; compare Ex 1:11). The historical limit is
that the Egyptians were incessantly raiding Palestine down to 1194 BC, and then abandoned it till the
invasion of Shishak. As there is no trace of these Egyptian invasions during all the ups and downs of
the age of the Judges, it seems impossible to suppose the Israelites entered Canaan till after 1194
BC. The setting back of the Exodus much earlier has arisen from taking three simultaneous histories
of the Judges as consecutive, as we shall notice farther on. The facts stated above, and the length of
all three lines of the priestly genealogies, agree completely with the Egyptian history in putting the
Exodus at about 1220 BC, and the entry into Canaan about 1180 BC.

Route of the Exodus:

The route of the Exodus was first a concentration at Raamses or Tell Rotab, in the Wady Tumliat,
followed by a march to Succoth, a general name for the region of Bedawy booths; from there to
Etham in the edge of the wilderness, about the modern Nefisheh. Thence they turned and encamped
before Pi-hahiroth, the Egyptian Pa-qaheret, a Serapeum. Thus turning South to the West of the Red
Sea (which then extended up to Tell el-Maskhuta), they had a Migdol tower behind them and Baal-
zephon opposite to them. They were thus "entangled in the land." Then the strong east wind bared
the shallows, and made it possible to cross the gulf and reach the opposite shore. They then went
"three days in the wilderness," the three days’ route without water to Marah, the bitter spring of
Hawara, and immediately beyond reached Elim, which accords entirely with the Wady Gharandel.
Thence they encamped by the Red Sea. All of this account exactly agrees with the traditional route
down the West of the Sinaitic peninsula; it will not agree with any other route, and there is no reason
to look for any different location of the march.

Numbers of the Exodus:

The numbers of the Israelites have long been a difficulty. On the one hand are the census lists (Nu 1;
2 and 26), with their summaries of 600,000 men besides children and a mixed multitude (Ex
12:37,38; 38:26; Nu 1:46; 11:21). On the other hand there are the exact statements of there being
22,273 firstborn, that is, fathers of families (Nu 3:43), and that 40,000 armed men entered Canaan
with Joshua (Josh 4:13), also the 35,000 who fought at Ai (Josh 8:3,12), and the 32,000 who fought
against Midian (Jdg 7:3). Besides these, there are the general considerations that only 5,000 to
10,000 people could live in Goshen, that the Amalekites with whom the Israelites were equally
matched (Ex 17:11) could not have exceeded about 5,000 in Sinai, that Moses judged all disputes,
and that two midwives attended all the Israelite births, which would be 140 a day on a population of
600,000. Evidently, the statements of numbers are contradictory, and the external evidence is all in
accord with lesser numbers. Proposals to reduce arbitrarily the larger numbers have been frequent;
but there is one likely line of misunderstanding that may have originated the increase. In the census
lists of the tribes, most of the hundreds in the numbers are 400 or 500, others are near those, and
there are none whatever on 000, 100, 800 or 900. Evidently, the hundreds are independent of the
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thousands. Now in writing the statements, such as "Reuben, 46,500," the original list would be 46
Heb: ‘eleph, 5 hundred people, and Heb: ‘eleph means either "thousands" or else "groups"” or
"families." Hence, a census of 46 tents, 500 people, would be ambiguous, and a later compiler might
well take it as 46,500. In this way the whole census of 598 tents, 5,550 people, would be misread as
603,550 people. The checks on this are, that the number per tent should be reasonable in all cases,
that the hundreds should not fluctuate more than the tents between the first and last census, and that
the total should correspond to the known populations of Goshen and of Sinai; these requirements all
agree with this reading of the lists.

Israel in Canaan:

Two points need notice here as incidentally bearing on the Egyptian connections: (1) the Israelites in
Palestine before the Exodus, indicated by Merenptah triumphing over them there before 1230 BC,
and the raids during the Egyptian residence (1 Ch 7:21); (2) the triple history of the Judges, west,
north, and east, each totaling to 120 years, in accord with the length of the four priestly genealogies
(1 Ch 6:4-8,22-28,33-35,39-43,14-47), and showing that the dates are about 1220 BC the Exodus,
1180 BC the entry to Canaan, 1150 BC the beginning of Judges, 1030 BC Saul.

Hadad:

The connections with the monarchy soon begin. David and Joab attacked Edom (2 Sam 8:14), and
Hadad, the young king, was carried off by his servants to Egypt for safety. The Pharaoh who
received and supported him must have been Siamen, the king of Zoan, which city was then an
independent capital apart from the priest kings of Thebes (1 Ki 11:15-22). Hadad was married to the
Egyptian queen’s sister when he grew up, probably in the reign of Pasebkhanu II.

Pharaoh’s Daughter:

The Pharaoh whose daughter was married to Solomon must have been the same Pasebkhanu; he
reigned from 987-952 BC, and the marriage was about 970 in the middle of the reign. Another
daughter of Pasebkhanu was Karamat, who was the wife of Shishak. Thus Solomon and Shishak
married two sisters, and their aunt was queen of Edom. This throws light on the politics of the
kingdoms. Probably Solomon had some child by Pharaoh’s daughter, and the Egyptians would
expect that to be the heir. Shishak’s invasion, on the death of Solomon, was perhaps based upon the
right of a nephew to the throne of Judah.

Shishak:

The invasion of Shishak (Egyptian, Sheshenq) took place probably at the end of his reign. His troops
were Lubim (Libyans), Sukkim (men of Succoth, the east border) and Kushim (Ethiopians). The
account of the war is on the side of the great fore-court at Karnak, which shows long lists of places in
Judah, agreeing with the subjugation recorded in 1 Ki 14:25,26, and 2 Ch 12:2-4.

Zerakh:

Zerakh, or Usarkon, was the next king of Egypt, the son of Karamat, Solomon’s sister-in-law. He
invaded Judah unsuccessfully in 903 BC (2 Ch 14:9) with an army of Libyans and Sudanis (2 Ch
16:8). A statue of the Nile, dedicated by him, and naming his descent from Karamat and
Pasebkhanu, is in the British Museum.

The Ethiopians:

After a couple of centuries the Ethiopian kings intervened. Shabaka was appointed viceroy of Egypt
by his father Piankhy, and is described by the Assyrians as Sibe, commander-in-chief of Muzri, and
by the Hebrews as Sua or So, king of Egypt (2 Ki 17:4). Tirhakah next appears as a viceroy, and
Hezekiah was warned against trusting to him (2 Ki 19:9). These two kings touch on Jewish history
during their vice-royalties, before their full reigns began. Necoh next touches on Judah in his raid to
Carchemish in 609 BC, when he slew Josiah for opposing him (2 Ki 23:29,30; 2 Ch 35:20-24).

Tahpanhes:

After the taking of Jerusalem, for fear of vengeance for the insurrection of Ishmael (2 Ki 25:25,26; Jer
40; 41; 42), the remnant of the Jews fled to the frontier fortress of Egypt, Tahpanhes, Tehaphnehes,
Greek Daphnae, modern Defenneh, about 10 miles West of the present Suez Canal (Jer 43:7-13).
The brick pavement in front of the entrance to the fortress there, in which Jeremiah hid the stones,
has been uncovered and the fortress completely planned. It was occupied by Greeks, who there
brought Greek words and things into contact with the traveling Jews for a couple of generations
before the fall of Jerusalem.
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Hophra:

The prophecy that Hophra would be delivered to them that sought his life (Jer 44:30) was fulfilled, as
he was kept captive by his successor, Amasis, for 3 years, and after a brief attempt at liberty, he was
strangled.

The Jews at Syene:

The account of the Jews settled in Egypt (Jer 44) is singularly illustrated by the Aramaic Jewish
papyri found at Syene (Aswan). These show the use of Aramaic and of oaths by Yahu, as stated of 5
cities in Egypt (Isa 19:18). The colony at Syene was well-to-do, though not rich; they were
householders who possessed all their property by regular title-deeds, who executed marriage
settlements, and were fully used to litigation, having in deeds of sale a clause that no other deed
could be valid. The temple of Yahu filled the space between two roads, and faced upon 3 houses,
implying a building about 60 or 70 ft. wide. It was built of hewn stone, with stone columns, 7 gates,
and a cedar roof. It was destroyed in 410, after lasting from before Cambyses in 525 BC, and a
petition for rebuilding it was granted in 407.

The New Jerusalem of Oniah:

The most flourishing period of the Jews in Egypt was when Oniah IV, the son of the rightful high
priest Oniah, was driven from Jerusalem by the abolition of Jewish worship and ordinances under
Antiochus. In 170 BC he fled to Egypt, and there established a new Jerusalem with a temple and
sacrifices as being the only way to maintain the Jewish worship. Oniah IV was a valiant man, general
to queen Cleopatra I; and he offered to form the Jewish community into a frontier guard on the East
of Egypt, hating the Syrians to the uttermost, if the Jews might form their own community. They so
dominated the eastern Delta that troops of Caesar could not pass from Syria to Alexandria without
their assent. The new Jerusalem was 20 miles North of Cairo, a site now known as Tell el-
Yehudiyeh. The great mound of the temple still remains there, with the Passover ovens beneath it,
and part of the massive stone fortifications on the front of it. This remained a stronghold of free
Judaism until after Titus took Jerusalem; and it was only when the Zealots tried to make it a center of
insurrection, that at last it was closed and fell into decay. Josephus is the original authority for this
history

The Egyptian Jew:

The Jew in Egypt followed a very different development from the Babylonian Jew, and this Egyptian
type largely influenced Christianity. In the colony at Syene a woman named "Trust Yahweh" had no
objection to swearing by the Egyptian goddess Seti when making an Egyptian contract; and in Jer
44:15-19, the Jews boasted of their heathen worship in Egypt. Oniah had no scruple in establishing a
temple and sacrifices apart from Jerusalem, without any of the particularism of the Maccabean
zealots. Philo at Alexandria labored all his life for the union of Jewish thought with Greek philosophy.
The Hermetic books show how, from 500 to 200 BC, religious thought was developing under eclectic
influence of Egyptian Jewish, Persian, Indian and Greek beliefs, and producing the tenets about the
second God, the Eternal Son, who was the Logos, and the types of Conversion, as the Divine Ray,
the New Birth, and the Baptism. Later the Wisdom literature of Alexandria, 200-100 BC, provided the
basis of thought and simile on which the Pauline Epistles were built. The great wrench in the history
of the church came when it escaped from the Babylonian-Jewish formalism of the Captivity, which
ruled at Jerusalem, and grew into the wider range of ideas of the Alexandrian Jews. These ideas had
been preserved in Egypt from the days of the monarchy, and had developed a great body of religious
thought and phraseology from their eclectic connections. The relations of Christianity with Egypt are
outside our scope, but some of them will be found in Egypt and Israel, 124-41.

e) Phoenicians

Phoenicia was the Greek name for the Syrian littoral north of Palestine. The name meant “dark red”
and was applied first to the people and region renowned for dyes of this color, and then to some of
the natural products that became associated with them in international trade. Phoenicia was neither a
country nor a nation but a conglomerate of city-states that was distinguished from adjacent areas by
its habitual outreach into the Mediterranean world and by its preferred dealings with Indo-Europeans
and Greeks. Its history consists in the contribution of these individual cities and their dominions to the
civilization and gradual maturation of the Mediterranean world.

The earliest biblical reference to particular Phoenician cities is in Ezekiel’s lamentation for Tyre (Ez.
26—28). He describes an imagined capture and destruction of the city (Ez 26), its effect on
Mediterranean trade (Ez. 27), and its consequences for the Phoenician way of life (Ez 28).

The Dtr historian, writing in the mid-6th century, was familiar with Tyre’s preeminence in the
Mediterranean world but was also interested in Phoenician geography and ethnography. The
Phoenicians are Canaanites who live in the E and in the W, along the coast and in the Jordan valley
(Gen 10:19; Num 13:29; Deut 1:8; 11:30; Josh 11:3; Judg 18:7, 28). They are called Sidonians (Gen
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10:15; Judg 3:3; 10:11-12; 18:7; 1 Kgs 5:20; 11:1, 5, 33; 16:31; 2 Kgs 23:13). Their land is N of
Philistia and S of Amurru, and includes both the littoral and the possessions of Byblos in Mt. Lebanon
as far as Lebo Hamat in the interior (Deut 3:9; Josh 13:2—6). Some of their towns, such as ‘Akko and
<Akzib, belonged theoretically to Asher (Judg 1:31), other towns such as ‘Arqa, Siyannu, Arvad, and
Sumur were N of Canaan in Amurru (Gen 10:17—-18; Westermann Genesis BKAT, 694—99) but
Phoenicia was not part of the land of Canaan that had been allotted to the tribes of Israel (Gen
10:15-19; 49:13; Josh 11:8; 19:28; 2 Sam 24:6-7).

Tyre is mentioned in the Dtr history only in connection with David and Solomon and the building of
the temple. This history ascribes to Solomon the wealth, wisdom, and world renown that Ezekiel
admired in the king of Tyre (1 Kgs 3:1-15; 5:1-14; Ezek 28:1-5). Solomon, like Ezekiel’s king of
Tyre, achieved world dominion (1 Kgs 5:1; 10:23-24; Ezek 26:17—-18; 27:1-36) and acquired his
wealth from international trade (1 Kgs 10:14-15; Ezek 28:1-5). They both had ships of Tarshish (1
Kgs 10:22; Ezek 27:12, 25), traded with Sheba (1 Kgs 10:1-13; Ezek 27:22) and all the countries
from Cilicia and Anatolia to Egypt (1 Kgs 10:26-29; Ezek 27:7, 12—16), and sent their fleets on joint
expeditions to Ophir (1 Kgs 9:26—-28; 10:11, 22). For both, their grandeur and the richness of their
foreign relations was ultimately their downfall (1 Kgs 11:1-3; Ezek 28:1-10).

The Dtr historian portrayed Solomon as a Phoenician king, made him the contemporary and friend of
Hiram of Tyre, and gave them joint responsibility for building the temple. Israel exchanged
ambassadors with Tyre and made a treaty (2 Sam 5:11-12; 1 Kgs 5:15-20, 26). The Tyrians,
following the pattern described by Ezekiel, bartered their materials and expertise for wheat and oil (1
Kgs 5:21-25; Ezek 27:17), summoned the Byblians to help them with the timber and masonry (1 Kgs
5:27-32; Ezek 27:9), imported all the wood and gold and precious stones needed for the construction
of the temple (1 Kgs 9:26-28; 10:11-22; Ezek 27:22; Lemaire 1977: 253-55), supplied the bronze for
the temple vessels and for the two pillars that stood before it (1 Kgs 7:13—-47; Ezek 26:11; 27:13),
and acquired the right to settle by the coast in return for their wares (1 Kgs 9:10-14; Ezek 27:3). The
magnificence of the temple matched the splendor of its founder. Together they represented the
wonder of new beginnings and the innocence of primordial times. The temple was the replica of the
created order, a place like sky and earth where Yahweh might dwell (1 Kgs 8:12—13, 27-30), with
pillars to sustain the heavens (1 Kgs 7:15-22; cp. Ps 75:4) and a bronze sea to contain the mighty
waters (1 Kgs 7:23—-26). The king, like God and Adam, had the knowledge of good and evil (1 Kgs
3:9; Gen 3:22) and, like Adam, was led astray by his wives to worship other gods (1 Kgs 11:1-3; Gen
3:8—-13). He was like the king of Tyre in the book of Ezekiel who was created in the garden of Eden
but sinned and defiled his temples and was removed from the mountain of God (Ezek 28:11-19).
This Tyrian interlude in the Dtr history makes the beginning of the Davidic dynasty coincide with the
origin of right worship in the distant and idyllic past. But it differs from the usual Dtr interpretation of
Israel's dealings with the Phoenicians and Sidonians. The Dtr historian included them among the
nations left in the land to test Israel (Josh 13:2—6; Judg 3:3). They were mentioned with the
Philistines in a list of Israel’s oppressors (Judg 10:11-12). Their women lured Solomon into the
worship of Astarte (1 Kgs 11:1, 5; 2 Kgs 23:13). The worship of Ba‘al was introduced into Israel in the
early 9th century when Ahab married Jezebel the daughter of *Ittobaal the “king of the Sidonians”
(mlk sdnm, 1 Kgs 16:31; Katzenstein 1973: 129-192). This critical attitude toward the Sidonians and
Phoenicians was governed by the Dir interpretation of Israel’s distinctiveness that required its
separation from all the nations of the world.

The Tyrians and Sidonians were famous and successful merchants living in coastal Canaan (cf.
Obad 20) and the geographical designation, consequently, acquired a commercial connotation.
Hosea criticized Ephraim for its deceitfulness and dealings with the powerful nations of the world
(Hos 12:1-3) and then illustrated his point by comparing Ephraim to a wealthy and arrogant
Canaanite merchant with no sense of allegiance (Hos 12:8-9).

f) Moabites

In ancient times, the region immediately east of the Dead Sea and the people who occupied that
region. Most of the ancient references to Moab are provided by the Hebrew Bible which seems to
use the term primarily in reference to the people (Num 22:4). Moab was one of several relatively
small kingdoms that emerged in the Levant during the early centuries of the Iron Age, existed for a
time alongside each other, and then fell under the domination of the Assyrians. Those kingdoms
which survived the Assyrians with their national identity intact would not survive the Babylonians,
Persians, Greeks, and Romans, who dominated the Levant each in turn after the Assyrians. Among
these Iron Age kingdoms was Moab. Unfortunately very little is known about the origin of the
Moabites or the details of their history.

Biblical Witness

The plains of Moab provide the setting for a considerable portion of the Genesis—Joshua narrative,
therefore, from Numbers 21 through Joshua 3. The events reported in these chapters may be
summarized as follows.
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The Israelites reached N Moab and defeated Sihon, an Amorite king who had taken this region from
the Moabites and ruled it from Heshbon. They also defeated Og, another Amorite king who ruled still
further N, and thus gained possession of virtually all the Transjordan (Num 21:10-35). Balak, a
Moabite king, called on the prophet Balaam to curse the Israelites who now were encamped in the
plains of Moab. Balaam, insisting that he could speak only what God gave him to speak, blessed
Israel instead of cursing them (Numbers 22—-24). Some of the Israelites began to worship Baal of
Peor, and one even cohabited with a Midianite woman. Phinehas, son of Eleazer the priest, killed the
couple. God commanded Moses and Eleazer to harass and smite the Midianites (Numbers 25).
Moses and Eleazer conducted a census of the congregation, after which Yahweh provided further
legal and cultic instructions (Numbers 26—30). Israel avenged the Midianites; the Reubenites and
Gadites were assigned territory in N Moab; Manassehite clans received territory still further N, and
Yahweh provided further instructions (Numbers 31-36). Moses reviewed key events which had
occurred while the Israelites wandered in the wilderness and camped in the plains of Moab, reviewed
the law which God had handed down to him, viewed the promised land from Pisgah, and died
(Deuteronomy 1-34). Leadership was transferred to Joshua at that point, who began preparations for
the conquest of Canaan (Joshua 1-3).

Events of the “Plains of Moab” stage in the Israelite journey from Egypt also are mentioned from time
to time later on in the biblical narrative as it continues through 2 Kings (see, for example, the
summary of conquests in Joshua 12—13 and the exchange of messages between Jephthah and the
Ammonite king in Judg 11:12-28).

The story of Lot’s daughters, for example, in spite of its folkloristic character and derogatory slant,
shows that the Israelites regarded the Moabites and Ammonites as relatives. The common heritage
of these peoples is suggested also, as we have seen, by their shared material culture. Other
passages in the Hebrew Bible indicate that there was constant interchange between the Israelites
and Moabites including intermarriage. The genealogical record at the end of the book of Ruth is
especially noteworthy in this regard. It claims, namely, that King David himself was descended from
the Moabitess Ruth. Among the numerous obscure notations in the genealogies of 1 Chronicles 1-8,
on the other hand, is mention of a Moabite ruler of Judaean descent (1 Chr 4:22). 1 Chr 8:8—10
speaks of one Shaharaim (presumably a descendant of Benjamin, although the context is unclear)
who “. . . had sons in the country of Moab after he had sent away Hushim and Baara his wives. He
had sons by Hodesh his wife: Jobab, Zibia, Mesha, Malcam, Jeuz, Sachia, and Mirmah. There were
his sons, heads of fathers’ houses.”

The Sihon passages bear witness to the political conflicts between the Israelites, Moabites, and
Ammonites during biblical times, indicate that competition for control of N Moab was a central issue
in much of this conflict, and remind us that international disputes always involve some degree of
propaganda warfare. No doubt the Moabites and Ammonites also had their own versions of earlier
history which supported their respective claims to N Moab.

Similarly, the traditions that report religious apostasy and violence at Beth-peor, although projected
back to the Mosaic era when all Israel supposedly was camped in the Plains of Moab, probably had
more to do with the on-going experiences of Israelite clans who lived permanently among the
Moabites (and Midianites!) in the disputed region. While many will have married non-Israelite wives
and worshiped local gods at Moabite shrines, there will have been counter efforts to maintain ethnic
and religious distinctiveness; and this distinctiveness will have added a local dynamic to the violence
which inevitably occurred each time the disputed territory changed hands (e.g., David’s selective
massacre of Moabites; Mesha’s massacre of Gadites).

d) Ammonites

The son of Abraham’s nephew Lot, who was the product of an incestuous union between Lot and
one of his daughters (Gen 19:36-38). As such, Ammon serves as the eponymous ancestor of the
Ammonites, a Transjordanian people whose kingdom the Israelites encountered in their exodus
march to the Promised Land (Num 21: 24-35; Deut 2:16-37). Later David waged war against the
Ammonites (2 Samuel 11-12).

The history of Ammon is known from written sources only from the 8th century B.C., when it is
mentioned in the Neo-Assyrian annals. The historical value of the biblical references to the Ammonite
kingdom is hard to evaluate because of the partly legendary character of the sources relating to the
Exodus and the relatively late date of the final redaction of the unit. Most recent research tends, in
fact, to lower the date of the biblical redaction to almost the same period as the Neo-Assyrian annals.
Therefore, nothing is scientifically certain about Ammon and the Ammonites before the 8th century.
The Ammonites are not mentioned in Egyptian historical writings. Happily, archaeology provides
abundant proof of the existence of the Ammonites before the 8th century.

The Biblical Traditions
The historical origin of the Ammonites is not specified in the OT; they were already present in
Transjordan when the Hebrews arrived. A popular tradition derives the name from the incest of Lot
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(Gen 19:36-38); the Ammonites would thus be “Arameans” in the OT sense. It is possible that in
another biblical tradition the Ammonites are considered “Amorites,” as are their immediate neighbors,
the Moabites (seen as a brother in Gen 19:36). But the OT designation “Amorites” does not have the
precision frequently given it by modern historians. Nothing proves that the Ammonites were the fruit
of an invasion, Aramean or Amorite, or that they must have settled down (Pitard 1987: 87). The
archaeology of the capital city shows a continuous, if irregular, occupation. We still do not know
precisely who the Bronze Age Ammonites were. Most probably, they were simply the native people
of the country.

1. The Accounts of the Conquest.

There is no biblical reference to the conquest of an Ammonite kingdom. Moses and his forces go
around the region of Amman. According to the schema of Num 21:24-35, the Hebrews subdue the
Amorite kingdom of Heshbon, then the town of Jazer, and finally, after a detour, that of Edrei in
Bashan. In Deut 2:19 and 37, there is recounted an explicit order of God not to attack Ammon. The
territories around Ammon are therefore divided between the tribes of Reuben, Gad, and the half-
tribe of Manasseh. Gad is the closest to Ammon, with Jazer as its nearest neighboring city. This
territory is the nucleus of Gilead, a geographic name which will have greater territorial expansion
over the ages. It will extend N as far as the Yarmuk, country of Machir-Manasseh (cf. Num 32:39).
However, it should be noted that Num 32:34-38 implies that Gad had a territory so vast as to
encompass Reuben and approach Moab. These Hebrew neighbors of Ammon fought with one
another and with Moab. They weakened with time (as Gad absorbed Reuben, and then it was
absorbed by the Arameans of Damascus).

From the biblical schema of the conquest it is difficult to ascertain what historical factors can account
for the fact that the “Amorite” kingdom of Sihon was fought and conquered (Num 21:21-31) while the
kingdom of Ammon was not. Furthermore, there is no formal mention of the “kingdom” of Ammon in
the accounts of the conquest. It is possible that, at the period in which these accounts are set,
Ammon was only a mediocre political entity. But Ammon had been urbanized centuries before the
time proposed for the arrival of the Hebrews. It certainly had a local “kingdom.” More probably, the
silence concerning Ammon reflects the period when these accounts were written, and a later political
situation of the Aramean period, when no one could possibly imagine the Hebrews conquering such
a powerful kingdom.

2. The Period of the Judges.

Ammon is mentioned in connection with Israel’s conflicts in the period of the Judges. The first
incident is minor, connected with the struggle between the Benjaminites and Moab. In Judg 3:13, it is
mentioned that the Moabite king, Eglon, was allied with the Ammonites; but these latter play no part
in the rest of the account. Judg 11:4, 12-33 refers to Gileadite resistance (led by Jephthah) against
the Ammonites. Here for the first time there is reference to an unnamed “king” of the Ammonites. But
the account of Jephthah vv 15-26 is untrustworthy: Ammon and Moab are confused, and the
Moabite god, Chemosh, is attributed to the Ammonites.

3. The Period of Saul and David.

The Ammonite king, Nahash, besieged Jabesh of Gilead, which was rescued by Saul in 1 Sam
11:1-11. Nahash was succeeded by his son Hanun, a contemporary of David. The conquest of the
Ammonite capital, Rabbath-Ammon, by David (2 Samuel 10—12) marks the true entry of the
Ammonites into history. At the time of the revolt of Absalom, “Shobi, son of Nahash, from Rabbah of
the Ammonites” came to bring material aid to David, although he did not offer military assistance (2
Sam 17:27). This Shobi, if he really was the son of the king Nahash, would then be the brother of
Hanun. He may have been enthroned by David in place of Hanun after the conquest of Rabbath-
Ammon.

The OT has nothing more to say about the Ammonites during the time of David. Probably their
history was independent of that of the Hebrews after the death of Solomon. The only significant point
of contact is the mention of family links between Hebrews and Ammonites. Solomon had Ammonites
among his foreign wives (1 Kgs 11:1). Naamah, mother of King Rehoboam, was an Ammonite.

4. The Preexilic Period.

In the 9th century, during the reign of Jehoshaphat, Ammon, Moab, and Edom united in order to
attack Judah; they were unsuccessful, probably because of dissension among the allies (2 Chr 20:1,
10, 22—-23). A similar coalition took place during the reign of Jehoiakim, at the end of the 7th and
beginning of the 6th centuries (2 Kgs 24:2). Before this, however, Uzziah of Judah and his son
Jotham received tribute from Ammon in the 8th century (2 Chr 26:8; 27:5). Just before the fall of
Jerusalem, there was an attempt to form an alliance between Judah and her neighbors, including
the Ammonites (Jer 27:3). But this alliance was preceded by an attack by the “Chaldeans,
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Arameans, Moabites, and Ammonites” against Judah about 601 B.C. (2 Kgs 24:2). Ezek 21:25, 33
suggests that Nebuchadnezzar attacked Ammon.

5. Exilic and Postexilic Periods.

After the destruction of Jerusalem, the assassin of Gedaliah took refuge with the Ammonites (Jer
41:10, 15). In the time of Nehemiah the Ammonites opposed the rebuilding of Jerusalem (Neh 4:1—
2). The Ammonites are cited as adversaries one last time in the Maccabean wars (1 Macc 5:6-7).

6. The Prophetic Literature.

Mention must be made of the references to Ammon in the prophetic oracles. These are often outside
the context of precise biblical chronology and belong to a stereotyped literary genre, where Ammon
is seen as the traditional enemy of Israel, generally associated with Moab and Edom. This is the case
in Amos 1:13—15; Isa 11:14; Jer 9:25; 25:21; 49:1-6; Ezek 25:1-5; Dan 11:41; and Zeph 2:8-11)

h) Edomites

A territory that in OT times was generally located S and E of the Dead Sea. The word “Edom” is
derived from a Semitic root meaning “red,” “ruddy.” The name was thus probably given to the area
because of the reddish color of the sandstone there. Less is known of the history of Edom than of
most neighbors of ancient Israel, because there are no extant historical records from ancient Edom,
and Edom has always been relatively isolated.

The term Edom (**dom) denotes either the name of Esau, given in memory of the red pottage for
which he exchanged his birthright (Gn. 25:30; 36:1, 8, 19), or the Edomites collectively (Nu. 20:18,
20-21; Am. 1:6, 11; 9:12; Mal. 1:4), or the land occupied by Esau’s descendants, formerly the land of
Seir (Gn. 32:3; 36:20-21, 30; Nu. 24:18). It stretched from the Wadi Zered to the Gulf of Agabah for c.
160 km, and extended to both sides of the Arabah or wilderness of Edom (2 Ki. 3:8, 20), the great
depression connecting the Dead Sea to the Red Sea (Gn. 14:6; Dt. 2:1, 12; Jos. 15:1,; Jdg. 11:17-
18; 1 Ki. 9:26, etc.). It is a rugged, mountainous area, with peaks rising to 1,067 m. While not a fertile
land, there are good cultivable areas (Nu. 20:17, 19). In Bible times the king’s highway passed along
the E plateau (Nu. 20:14-18). The capital, Sela, lay on a small plateau behind Petra. Other important
towns were Bozrah and Teman.

The Edomites (**dom, *domiim) were descendants of Edom (Esau, Gn. 36:1-17). Modern archaeology
has shown that the land was occupied before Esau’s time. We conclude that Esau’s descendants
migrated to that land and in time became the dominant group incorporating the original Horites (Gn.
14:6) and others into their number. After ¢. 1850 BC there was a break in the culture of Edom till just
before ¢. 1300 BC and the land was occupied by nomads.

Esau had already occupied Edom when Jacob returned from Harran (Gn. 32:3; 36:6-8; Dt. 2:4 5; Jos.
24:4). Tribal chiefs (Av ‘dukes’) emerged here quite early (Gn. 36:15-19, 40 43; 1 Ch. 1:51 54), and
the Edomites had kings ‘before any king reigned over the Israelites’ (Gn. 36:31 39; 1 Ch. 1:43-51).
At the time of the Exodus, Israel sought permission to travel by the king’s highway, but the request
was refused (Nu. 20:14-21; 21:4; Jdg. 11:17-18). Notwithstanding this discourtesy, Israel was
forbidden to abhor his Edomite brother (Dt. 23:7-8). In those days Balaam predicted the conquest of
Edom (Nu. 24:18).

Joshua allotted the territory of Judah up to the borders of Edom (Jos. 15:1, 21), but did not encroach
on their lands. Two centuries later King Saul was fighting the Edomites (1 Sa. 14:47) although some
of them were in his service (1 Sa. 21:7; 22:9, 18). David conquered Edom and put garrisons
throughout the land (2 Sa. 8:13-14. Emend ™ram in v. 13 to *“dom because of a scribal confusion of
resh ‘T’ and daleth ‘d’. Cf. 1 Ch. 18:13). There was considerable slaughter of the Edomites at this time
(2 Sa. 8:13), and 1 Ki. 11:15-16 speaks of Joab, David’s commander, remaining in Edom for six
months ‘until he had cut off every male in Edom’. Some must have escaped, for Hadad, a royal
prince, fled to Egypt and later became a trouble to Solomon (1 Ki. 11:14-22). This conquest of Edom
enabled Solomon to build a port at Ezion-geber, and to exploit the copper-mines in the region, as
excavation clearly shows (1 Ki. 9:26-28).

In Jehoshaphat’s time the Edomites joined the Ammonites and Moabites in a raid on Judah (2 Ch.
20:1), but the allies fell to fighting one another (vv. 22-23). Jehoshaphat endeavoured to use the port
at Ezion-geber, but his ships were wrecked (1 Ki. 22:48). At this time Edom was ruled by a deputy,
who acted as king (1 Ki. 22:47). This ‘king’ acknowledged the supremacy of Judah and joined the
Judah-Israel coalition in an attack on Mesha, king of Moab (2 Ki. 3:4-27).

Under Joram (Jehoram), Edom rebelled, but, although Joram defeated them in battle, he could not
reduce them to subjection (2 Ki. 8:20-22; 2 Ch. 21:8-10), and Edom had a respite of some 40 years.
Amaziah later invaded Edom, slew 10,000 Edomites in the Valley of Salt, captured Sela their capital
and sent 10,000 more to their death by casting them from the top of Sela (2 Ki. 14:7; 2 Ch. 25:11-12).
Uzziah, his successor, restored the port at Elath (2 Ki. 14:22), but under Ahaz, when Judah was
being attacked by Pekah and Rezin, the Edomites invaded Judah and carried off captives (2 Ch.
28:17). The port of Elath was lost once again. (Read ‘Edom’ for ‘Aram’ in 2 Ki. 16:6, as RSV.) Judah
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never again recovered Edom. Assyr. inscriptions show that Edom became a vassal-state of Assyria
after c. 736 BC.

After the fall of Judah, Edom rejoiced (Ps. 137:7). The prophets foretold judgment on Edom for her
bitter hatred (Je. 49:7-22; La. 4:21-22; Ezk. 25:12-14; 35:15; Joel 3:19; Am. 9:12; Ob. 10ff.). Some
Edomites pressed into S Judah and settled to the S of Hebron (*ldumaea). Edom proper fell into
Arab hands during the 5th century BC, and in the 3rd century BC was overrun by the Nabataeans.
Through these centuries yet other Edomites fled to Judah. Judas Maccabaeus later subdued them
(1 Macc. 5:65), and John Hyrcanus compelled them to be circumcised and incorporated into the
Jewish people. The Herods were of general Edomite stock.

i) The Sea People

A modern term referring to nine seaborne peoples mentioned in Egyptian sources from the reigns of
Merneptah (1212—1202 B.C.) and Rameses Il (1182—1151 B.C.); the Egyptian consonantal spellings
can be vocalized in some of the names with the help of cuneiform sources:

Serdani, Lukka, SkIS, Trs, *q(y)ws

(perhaps Ahhiyawa), Sikila, Danuna, W55, and PlIst (the Philistines). Some of these warlike bands
already occur in Hittite sources and in the Amarna correspondence of the 14th century B.C., both as
pirates raiding the shores of Cyprus and Egypt and as mercenaries recruited to the Egyptian and
other armies. However, the main thrust of the Sea Peoples to the Levantine coasts occurred in the
late 13th and early 12th centuries B.C.

Several groups (Serdani, Tr3, SkIs, >qyws, Lukka) fought within the ranks of the Libyan armies in the W
delta and were defeated by Merneptah in 1207 B.C. There are no pictorial representations, but
according to the textual descriptions some of these Sea Peoples were circumcised, others were not.
About the turn of the 12th century seaborne raiders invaded the coasts of Cyprus, Cilicia and N Syria
and eventually brought about the collapse of the Hittite Empire. Cuneiform sources from Ugarit and
from Hattua portray a situation of total confusion and inability of the imperial fleet and armies to
cope with the “enemy,” who, with one exception, are not mentioned by name. “The Sikila people, who
live on ships” in an Ugarit text are probably identical with the Sk of the Eygptian sources (or else,
with the Sk/3).

After the collapse of the central Hittite government, some of the Sea Peoples settled along the
shores of the N Levant and Cyprus, while others gradually continued to move farther S, toward
Canaan. In 1174 B.C., Rameses Il attempted to block their advance at the N end of the Egyptian
Empire, near the land of Amurru; the ensuing battles, both on land and in sea, are depicted on reliefs
in the mortuary temple of Rameses Il in Medinet Habu. In the sea battle two different types of Sea
Peoples are shown on distinctive ships: the Serdani wear horned helmets, whereas the Philistines
and related groups (Sikila, Danuna) wear feathered headdresses. Only the latter are portrayed on the
scene of the land battle; the fighters, three on each chariot, carry long spears, rounded shields, and
swords. Their families follow in heavy carriages drawn by oxen. Despite the boastful descriptions of
his victory (in the Medinet Habu inscriptions and in the Great Papyrus Harris), it is obvious that
Rameses Il was unable to stop the advance of the Sea Peoples. To make the best out of the
inevitable, he settled them as mercenaries in Egyptian strongholds along the coast of Palestine. The
Philistines settled on the fertile coast of Philistia, the Sikila seized the region of Dor in the Sharon
Plain, and a third group, probably the Serdani, settled in the Plain of Acco. In addition to 11th-century
Egyptian sources (the report of Wen-Amon and the Onomasticon of Amenope), abundant evidence
for the settlement of the Sea Peoples is supplied by excavations in Philistia (Ashdod, Ashkelon,
Ekron, Timnah, Tel Seras, etc.) and N of it (Tell Qasile, Tell Jerishe, Tel Aphek, Tel Zeror, Dor, Akko,
etc.). One of the distinctive features is a monochrome pottery (Mycenaean IIIC) of Aegean origins,
found along the Levantine coast, from Cilicia to Philistia, and in Cyprus. This early pottery of Aegean
origins gradually adopted local traditions and developed into the characteristic Bichrome Philistine
war.

Of the Sea Peoples who settled in Palestine, only the Philistines are mentioned in the OT, probably
because the other groups were already fully assimilated with the local populations by the end of the
11th century B.C. The Philistines, organized in five city-kingdoms, gradually became the leading force
in Palestine and dominated the land until the reign of David. They still kept their political autonomy
and their national identity after the Israelite takeover, until the Babylonian exile.

Clear evidence for the origins of the Sea Peoples is still missing. Disregarding some farfetched
theories, the admissible views may be roughly classified according to three main geographical zones.
(a) The N Balkans, particularly lllyria on the Adriatic coast; the “lllyrian theory” is related with the
identification of the Philistines (*Palaisti may be the original form of the name) with the Pelasgoi
(sometimes spelled Pelastoi) of the classical sources, a pre-Hellenic people who inhabited the
Balkans and the Aegean regions. (b) The W Aegean region, i.e., Greece, the Aegean islands, and
Crete; this theory relies on archaeological (mainly ceramic) comparisons and on the biblical tradition,
which brings the Philistines from the island of Caphtor, i.e., Crete. (c) The E Aegean, i.e., Anatolia
and the offshore islands. This view, which is gaining increasing acceptance, is supported by the most
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solid and diversified evidence. (1) At least two out of the nine Sea Peoples mentioned in the Egyptian
sources are undoubtedly located in Anatolia—the Lukka in Lycia and the Danuna in Cilicia; a third
group, the Trs, is probably related to the Tyrsenoi (and biblical Tiras), who, according to Herodotus,
migrated from Lydia to Etruria. (2) The few traces of Philistine words (seren, g/kobah) and names
(Goliath, Achish) appear to be etymologically connected with Anatolian languages. (3) The Hittite
texts provide ample evidence for serious upheavals in SW Anatolia (the Lukka lands) in the second
half of the 13th century B.C., which can clearly be related with the emergence of the Sea Peoples. (4)
Some of the classical traditions on W Anatolian heroes who trekked eastward and eventually settled
in Cyprus and the Levant (Teucros, Mopsus) may reflect dim echoes of the migratory movements of
the Sea Peoples.

Although the focal point of the turbulence appears to have been in SW Anatolia (still a poorly
explored region), the ‘tidal waves’ soon affected the neighboring regions and disrupted the authority
of the Hittite and the Mycenaean empires. The major cause for the economic and political
breakdown, which motivated large populations to migrate, was probably the severe food shortage,
amply documented in contemporary Near Eastern texts and also echoed in the classical and biblical
sources. Whereas some of the Sea Peoples poured down along the Levantine coast in search of
land and food, others turned westward and sailed as far as Sardinia (Serdani), Sicily (Sikila or Skis),
and Etruria (Trs/Tyrsenoi). Archaeological evidence from the central Mediterranean, particularly from
Sardinia, confirms the classical traditions on these movements. Quite extensive in itself, the diaspora
of the Sea Peoples represents only a fraction of much larger population drifts, which encompassed
vast territories in the E Mediterranean, the Balkans, Asia Minor, and the Levant, and radically
changed the face of these regions in the transition from the Bronze Age to the Iron Age. Contrary to
traditional views which conceived of the Sea Peoples as barbarian raiders spreading ruin and chaos,
modern historical and archaeological research increasingly appreciates their cultural role in the
merging of the Indo-European civilizations of the Aegean realm with the Semitic cultures of the
Levant.

i) The Philistines

PHILISTIA: The area which took its name from the Philistines was that of the nucleus of their
settlement. This centred on the five main Philistine cities of Gaza, Ashkelon, Ashdod, Ekron and
Gath, and comprised the coastal strip S of Carmel, extending inland to the foothills of Judah. Other
cities particularly associated with the Philistines in the Bible are Bethshean and Gerar. There is still
uncertainty concerning the identification of the sites of some of the five principal Philistine cities.

In the Bible

In the time of the Patriarchs

Abraham and Isaac had dealings with a Philistine, Abimelech, the king of Gerar, and his general
Phichol (Gn. 20-21; 26). In the time of the Monarchy the Philistines were almost proverbially
aggressive, but Abimelech was a reasonable man. He had adopted many of the customs of the
country, for he bore a Semitic name, and engaged with Isaac in a covenant.

At the time of the Exodus and the Judges

When the Israelites left Egypt the Philistines were extensively settled along the coastal strip between
Egypt and Gaza, and they were obliged to detour inland to avoid ‘the way of the land of the
Philistines’ (Ex. 13:17). The adjacent section of the Mediterranean was in fact referred to as the sea
of the Philistines (Ex. 23:31).

The Israelites did not encounter the Philistines in Canaan during the Conquest, but by the time
Joshua was an old man they were established in the five cities of Gaza, Ashkelon, Ashdod, Ekron
and Gath (Jos. 13:2-3). From this time for many generations these people were used by God to
chastise the Israelites (Jdg. 3:2-3). Shamgar ben Anath repulsed them temporarily (Jdg. 3:31), but
they constantly pressed inland from the coast plain, and the Israelites even adopted their gods (Jdg.
10:6-7). The great Israelite hero of the period of the Judges was Samson (Jdg. 13-16). In his time
there were social links between Philistines and Israelites, for he married a Philistine wife, and later
had relations with Delilah, who, if not a Philistine herself, was in close contact with them. The hill-
country was not under Philistine control, and Samson took refuge there after his raids. When he was
finally taken by them he was bound with bronze fetters (16:21) and forced to make sport for them
while they watched from inside and on the roof of a pillared building (16:25-27).

In the reigns of Saul and David

It was probably largely due to the continuing pressure of the Philistines that the need for a strong
military leader was felt in Israel. The ark was captured by the Philistines in a disastrous battle at
Aphek and the shrine at Shiloh was destroyed (1 Sa. 4), and at this time they probably controlled
Esdraelon, the coast plain, the Negeb, and much of the hill-country. They also controlled the
distribution of iron, and thus prevented the Israelites from having useful weapons (1 Sa. 13:19-22).
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Saul was anointed king by Samuel, and after a victory over the Philistines at Michmash, drove them
from the hill-country (1 Sa. 14). His erratic rule, however, allowed the Philistines to continue to assert
themselves, as when they challenged Israel at Ephes-dammim, and David killed Goliath (1 Sa. 17-
18). Saul turned against David, who became an outlaw and finally a feudatory vassal of Achish king
of Gath (1 Sa. 27). He was not called upon to fight against Israel at the battle of Mt Gilboa when Saul
and his sons were killed, and when he took over the kingship of Israel he must have remained on
peaceful terms with Gath at least, and in fact maintained a personal Philistine bodyguard throughout
his reign (*Cherethites). A final conflict had to come, however. David drove the Philistines out of the
hill-country and struck a heavy blow in Philistia itself (2 Sa. 5:25), putting an end to the power of the
Philistines as a serious menace.

During the divided Monarchy

The Philistines continued to cause trouble throughout the Monarchy. With the weakening of the
kingdom at the death of David the Philistine cities (except for Gath, 2 Ch. 11:8) were independent
and there was fighting on the frontier (1 Ki. 15:27; 16:15). Jehoshaphat received tribute from some of
the Philistines (2 Ch. 17:11), but under Jehoram the border town of Libnah was lost to Israel (2 Ki.
8:22). They were still aggressive in the time of Ahaz (Is. 9:8-12), and the last time they are mentioned
in the Bible is in the prophecy of Zechariah, after the return from the Exile.

1.3. Locate on a map the main regions of the Promised Land: Galilee, Samaria, Judea, the
plain of Jazreel, Mount Carmel, Lake of Gennesereth, Jordan Valley, Dead Sea, Negeb
(Arabia), the land of the Philistines.

cf. Appendix I, Maps 1.3a and 1.3b. Nb. The following information is for interest only.

a) Galilee.

The regional name of part of N Palestine, which was the scene of Christ’'s boyhood and early
ministry. The origin of the name as applied here is uncertain. It occurs occasionally in the OT (e.g.
Jos. 20:7; 1 Ki. 9:11), and notably in Is. 9:1. The latter reference probably recalls the region’s history:
it originally formed part of the lands allocated to the twelve tribes, but, owing to the pressure from
peoples farther north, its Jewish population found themselves in a kind of N salient, surrounded on
three sides by non-Jewish populations—'the nations’. Under the Maccabees, the Gentile influence
upon the Jews became so strong that the latter were actually withdrawn S for half a century. Thus
Galilee had to be recolonized, and this fact, together with its diversity of population, contributed to the
contempt felt for the Galileans by the S Jews (Jn. 7:52).

Demarcation of the Galilee region is difficult, except in terms of the provinces of the Roman empire.
The name was evidently applied to the N marchlands of Israel, the location of which varied from time
to time. In the time of Christ, however, the province of Galilee formed a rectangular territory some 70
km from N to S, and 40 km from E to W, bordered on the E by the Jordan and the Sea of Galilee, and
cut off from the Mediterranean by the S extension of Syro-Phoenicia down the coastal plain.Thus
defined, Galilee consists essentially of an upland area, bordered on all sides save the N by plains—
the coastlands, the plain of Esdraelon and the Jordan Rift. It is, in fact, the S end of the mountains of
Lebanon, and the land surface falls, in two steps, from N to S across the area. The higher ‘step’
forms Upper Galilee; in NT times it was a forested and thinly inhabited hill-country. The lower ‘step’
forms Lower Galilee, falling steeply to more than 180 m below sea-level at the Sea of Galilee.

It is to this area of Lower Galilee that most of the Gospel narrative refers. Well watered by streams
flowing from the N mountains, and possessing considerable stretches of fertile land among its hills, it
was an area of dense and prosperous settlement. It exported olive oil and cereals, and fish from the
lake.‘Outside the main stream of Israelite life in OT times, Galilee came into its own in the NT". The
Roman region was governed successively by Herod the Great (died 4 BC), Herod Antipas and Herod
Agrippa. Cut off from Judaea—at least in Jewish eyes—Dby the territory of Samaria, Galilee
nevertheless formed an integral part of ‘the land’, and the Galileans had, in fact, resisted the Romans
even more doggedly than the S Jews. In the time of Christ the relationship between the two groups is
well described as having been that of ‘England and Scotland soon after the Union’

b) Samaria.

The place name “Samaria” has a twofold sense. First, it refers to the capital city of the N kingdom of
Israel, from the time of its construction by Omri in the early 9th century B.C. (1 Kgs 16:23-24) to its
conquest by the Assyrians in the late 8th century (probably 721 B.C.; attributed to Shalmaneser V in 2
Kgs 17:1-6, but to Sargon Il in Assyrian records).

Second, after the destruction of the city the name “Samaria” (Assyrian Samerina) was applied to the
larger district in which the city had been situated, following the Assyrian practice of naming a
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province after its capital or principal city. The natural borders of this region were defined by the
valleys of Jezreel and Aijalon on the N and S respectively, by the coast to the W, and by the Jordan
river valley on the E. In pre-Assyrian times this region and its population had been referred to after
the old Israelite territorial/tribal name Ephraim (in Hosea 36 times and Isaiah 12 times; cf. Jer 31:5—
6). Sometimes the name Ephraim was reserved only for the hill country of S Samaria, while the hill
country of N Samaria was called Manasseh. Later, however, the area was repopulated by
heterogeneous populations from throughout the Assyrian empire, whom the Judeans of Jerusalem
generally regarded with contempt.

¢) Judea

The Gk. and Rom. designation of the land of Judah. The word is actually an adjective (‘Jewish’) with
g¢ (‘land’) or chora (‘country’) understood. After the Roman conquest (63 BC) it appears both in a
wider sense, denoting all Palestine, including Galilee and Samaria, and in the narrower sense, which
excludes these two regions. Herod’s kingdom of Judaea (37-4 BC) included all Palestine and some
districts E of the Jordan. Archelaus’ ethnarchy of Judaea (4 BC-AD 6) embraced Judaea in the
narrower sense and Samaria, and the same is true of the Rom. province of Judaea from AD 6 to 41.
After the death of Herod Agrippa | in AD 44 the Rom. province of Judaea included Galilee also.

The ‘wilderness of Judaea’ (Mt. 3:1), associated with John the Baptist, is probably identical with the
‘wilderness of Judah’ (Jdg. 1:16, etc.), i.e. the desert to the W of the Dead Sea.

d) Plain of Jezreel.

A city in Issachar and the plain on which it stood (Jos. 19:18; Ho. 1:5). The Plain of Jezreel is the
valley that slopes down from the town of Jezreel to Beth-shan overlooking the Jordan rift-valley, with
Galilee to the north and Mt Gilboa to the south. The city and general neighbourhood are associated
with several notable events. By its fountain the Israelites assembled before engaging the Philistines
at Gilboa (1 Sa. 29:1). It was a part of Ishbosheth’s short-lived kingdom (2 Sa. 2:8ff.); an
administrative district of Solomon (1 Ki. 4:12); and the scene of the tragedy of Naboth and his
vineyard (1 Ki. 21:1). Here Joram, who had earlier come to convalesce from war wounds (2 Ki. 8:29),
was slain by Jehu, and his body significantly cast into the vineyard so cruelly appropriated by Ahab
and Jezebel (2 Ki. 9:24-26). Thereafter at Jehu’s instigation Jezebel herself (2 Ki. 9:30-37) and the
remnant of Ahab’s household (2 Ki. 10:1-11) were slain.

e) Mount Carmel

A range of hills, ¢. 50 km long, extending from NW to SE, from Mediterranean to the plain of Dothan.
Strictly, Mt Carmel is the main ridge (max. height ¢. 530 m) at the NW end, running ¢. 19 km inland
from the sea, forming a border of Asher (Jos. 19:26). This densely vegetated and little-inhabited
region was a barrier pierced by two main passes, emerging at Jokneam and Megiddo, and a lesser
one emerging at Taanach; between the first two, the hills are lower and more barren but have steep
scarps. The main N-S road, however, passes by Carmel’s hills through the plain of Dothan on the E.
Carmel’s luxuriant growth is reflected in Am. 1:2; 9:3; Mi. 7:14; Na. 1:4; also in Ct. 7:5 in an apt simile
for thick, bushy hair. The forbidding figure of Nebuchadrezzar of Babylon marching against Egypt is
once compared with the rocky eminences of Carmel and Tabor (Je. 46:18).

Joshua’s vanquished foes included ‘the king of Jokneam in Carmel’ (Jos. 12:22). It was here that
Elijah in the name of his God challenged the prophets of Baal and Asherah, the deities promoted by
Jezebel, and won a notable victory against them (1 Ki. 18; 19:1-2). The text makes it obvious that it
was Jezebel’'s gods that were thus discredited; as she came from Tyre, the Baal was almost certainly
Baal-melqart the chief god there.

f) Lake of Gennesereth

The Sea of Galilee: A lake in the region of Galilee, also referred to, in the OT, as the ‘sea of
Chinnereth' (Nu. 34:11) or Chinneroth (Jos. 12:3), and in the NT as the ‘lake of Gennesaret’ (Lk. 5:1)
and the ‘Sea of Tiberias’ (Jn. 21:1). Its modern Heb. name is Yam Kinneret.The lake is some 21 km
long and up to 11 km broad, and it lies at 211 m below sea-level. The river Jordan flows through it
from N to S; its waters are therefore sweet—unlike those of the Dead Sea—and its fisheries, so
prominent in the NT narrative, were famous throughout the Roman empire and produced a
flourishing export trade. On the other hand, the position of the lake, in the depths of the Jordan Rift
and surrounded by hills, render it liable to atmospheric down-draughts and sudden storms.The lake
is bordered by a plain of varying width; in general, the slopes on the E side are abrupt (Mk. 5:13),
and are somewhat gentler on the W. To the N and S are the river plains of the Jordan as it enters
and leaves the lake.
The shores of the lake were the site of towns—Capernaum, Bethsaida, etc.—where much of Christ’s
ministry was carried out. In his time they formed a flourishing, and almost continuous, belt of
settlement around the lake, and communicated and traded across it with each other. Today, only
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Tiberias remains as a town—even the sites of several other former towns are uncertain—and
changed patterns of commerce have robbed the lake of its focal importance in the life of the region.

d) Jordan Valley

The Jordan depression is unique among the features of physical geography. Formed as a result of a
rift valley, it is the lowest depression on earth. The headwaters of the river Jordan, fed by springs,
collect into Lake Huleh, 70 m above sea-level. Ten km S at Lake Tiberias the river is already nearly
200 m below the Mediterranean, while at the N end of the Dead Sea the floor of the trench has
dropped a further 177 m and the river has plunged to 393 m below sea-level. Thus the name ‘Jordan
(Heb. yarden) aptly means ‘the descender’. The river is the largest perennial course in Palestine, and
its distance of some 120 km from Lake Huleh to the Dead Sea is more than doubled by its meander.
No other river has more biblical allusions and significance.

The first historical notice of the Jordan is in the account of the separation of Abraham and Lot (Gen.
13:10). “Lot beheld the plain of Jordan as the garden of the Lord.” Jacob crossed and recrossed “this
Jordan” (32:10). The Israelites passed over it as “on dry ground” (Josh. 3:17; Ps. 114:3). Twice its
waters were miraculously divided at the same spot by Elijah and Elisha (2 Kings 2:8, 14).

The Jordan is mentioned in the Old Testament about one hundred and eighty times, and in the
New Testament fifteen times. The chief events in gospel history connected with it are (1) John the
Baptist’'s ministry, when “there went out to him Jerusalem, and all Judaea, and were baptized of him
in Jordan” (Matt. 3:6). (2.) Jesus also “was baptized of John in Jordan” (Mark 1:9).

)

h) Dead Sea

OT: ‘Salt Sea’ (Gn. 14:3), ‘Eastern Sea’ (Ezk. 47:18), ‘Sea of the Arabah’ (Dt. 4:49); classical:
Asphaltites, later ‘Dead Sea’; Arabic: ‘Sea of Lot’. The great rift valley reaches its deepest point at
the Dead Sea basin. The surface of the water is on average 427 m below sea-level, and the deepest
point of the bed some 433 m lower still. The Sea is about 77 km long and stretches from the sheer
Cliffs of Moab some 10 or 14 km across to the hills of Judah. On this W side is a narrow shore
bounded by many terraces, the remains of earlier beaches. Except for a few springs, the Judaean
coast is arid and bare.

i) Negeb (Arabia)

Heb. negeb, ‘the dry’, refers to the S lands of Palestine. Misconceptions arise from its translation as
‘the South’ in both Av and Rv, where some forty passages have described it inaccurately in this way.
An indefinite region, it covers c¢. 1,200,000 hectares or nearly half the area of modern Israel.
Mention of the Negeb is almost entirely confined to pre-exilic times, apart from allusions in Zc. 7:7
and Ob. 20. Five districts in the N Negeb are referred to: the Negeb of Judah, of the Jerahmeelites,
of the Kenites (1 Sa. 27:10), of the Cherethites and of Caleb (1 Sa. 30:14). These occupied the
grazing and agricultural lands between Beersheba and Bir Rikhmeh and the W slopes of the central
highlands of Khurashe-Kurnub. This district was settled by the Amalekites (Nu. 13:29), the ruins of
whose fortified sites are still seen between Tell Arad (Nu. 21:1; 33:40), 32 km E of Beersheba and
Tell Jemmeh or Gerar (Gn. 20:1; 26:1). At the Exodus the spies had been awed by their defences
(Nu. 13:17-20, 27-29), which lasted until the early 6th century BC, when they were probably
destroyed finally by the Babylonians (Je. 13:19; 33:13). The sites of the twenty-nine cities and their
villages in the Negeb (Jos. 15:21-32) are unknown, only Beersheba (‘well of seven’, or ‘well of oath’,
Gn. 21:30), Arad, Khirbet Ar‘areh or Aroer (1 Sa. 30:28). Fein or Penon (Nu. 33:42), and Tell el-
Kheleifeh or Ezion-geber, having been identified.

The strategic and economic importance of the Negeb has been significant. The ‘Way of Shur’
crossed it from central Sinai NE to Judaea (Gn. 16:7; 20:1; 25:18; Ex. 15:22; Nu. 33:8), a route
followed by the Patriarchs (Gn. 24:62; 26:22), by Hadad the Edomite (1 Ki. 11:14, 17, 21-22), and
probably the escape route used by Jeremiah (43:6-12) and later by Joseph and Mary (Mt. 2:13-15).
The route was dictated by the zone of settled land where well-water is significant, hence the frequent
references to its wells (e.g. Gn. 24:15-20; Jos. 15:18-19; Jdg. 1:14-15). Uzziah reinforced the
defence of Jerusalem by establishing cultivation and defensive settlements in his exposed S flank of
the N Negeb (2 Ch. 26:10). It seems clear from the history of the Near East that the Negeb was a
convenient vacuum for resettlement whenever population pressure forced out migrants from the
Fertile Crescent. Also significant was the location of copper ores in the E Negeb and its trade in the
Arabah. Control of this industry explains the Amalekite and Edomite wars of Saul (1 Sa. 14:47f.) and
the subsequent victories of David over the Edomites (1 Ki. 11:15f.). It also explains the creation by
Solomon of the port of Ezion-geber, and, when it was silted up, the creation of a new port at Elath by
Uzziah (1 Ki. 9:26; 22:48; 2 Ki. 14:22). The abiding hatred of the Edomites is explained by the
struggles to control this trade.

j) The land of the Philistines
cf. 1.2.).
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1.4.

Locate on a map the main cities mentioned in the Old Testament: Jerusalem,
Samaria, Shechem, Bethel, Jericho, Hebron, Beersheba. Give some information from
the Bible concerning these cities.

cf. Appendix I, Map 1.4.

a) Jerusalem

Jerusalem dates from at least the 3rd millennium BC. The city is set high in the hills of Judah, about
50 km from the Mediterranean, and over 30 km W of the N end of the Dead Sea. It rests on a none-
too-level plateau, which slopes noticeably towards the SE. To the E lies the ridge of Olivet. Access to
the city on all sides except the N is hampered by three deep ravines, which join in the Siloam Valley,
near the well Bir Eyyub, SE of the city. The E valley is Kidron; the W is now called the Wadi al-
Rababi, and is probably to be equated with the Valley of Hinnom; and the third cuts the city in half
before it runs S, and slightly E, to meet the other two.

Eminences rise each side of the Tyropoeon Valley, and the city can at once be divided into W and E
halves. Ignoring lesser heights, we may subdivide each of these two sections into N and S hills.
When considering the growth and development of the city it will be important to visualize these
details. In discussing the respective heights and depths of these hills and valleys, it must be realized
that they have changed considerably over the centuries. This is inevitable in any city continuously
inhabited for centuries, and particularly when periodic destructions have taken place. Layer after
layer of rubble and debris piles up, amounting here and there to more than 30 m in parts of
Jerusalem. In the case of Jerusalem there is also the factor that deliberate attempts have been made
at various periods to fill in valleys (especially the Tyropoeon) and diminish hills.

Jerusalem’s water-supply has always presented problems. Apart from Bir Eyyub, the well mentioned
above, there is only the Virgin’s Spring, which is connected by an aqueduct with the Pool of Siloam.
There are, and have been, other reservoirs, of course, such as Bethesda in NT times, but they all
depend on the rains or else on aqueducts to fill them. Bir Eyyub and the Virgin’s Spring are in all
probability the biblical En-rogel and Gihon respectively. Bir Eyyub lies SE of the city, at the junction of
the three ravines mentioned above. The Virgin’s Spring is due N of Bir Eyyub, E and a little S of the
Temple area. Thus it is evident that only the SE part of Jerusalem has a reliable water-supply.

Name

The meaning of the name is not certain. The Heb. word is usually written y‘rasalaim in the OT, but this
is an anomalous form, since Heb. cannot have two consecutive vowels. The anomaly was resolved
in later Heb. by inserting the letter ‘y’, thus giving y‘rdsalayim; this form does in fact occur a few times
in the OT, e.g., Je. 26:18. This may well have been understood to be a dual (for the ending -ayim is
dual), viewing the city as twofold. (Similarly, the Heb. name for ‘Egypt’, misrayim, appears to be dual.)
But there can be little doubt that the original form of the word in Heb. was y‘rusalem; this is evidenced
by the abbreviation salem (Eng. ‘Salem’) in Ps. 76:2, and by the Aramaic form of the name y°rislem,
found in Ezr. 5:14, etc.

The name is pre-Israelite, appearing in the Egyp. Execration Texts (19th-18th century; the form
appears to be Rushalimum) and in later Assyrian documents (as Urusalim or Urisalimmu). The
name also occurs in the Ebla archive, c. 2500 BC. The first part of the name is usually thought to
mean ‘foundation’; the second element, though cognate with the Heb. word for ‘peace’, probably
originally referred to a Canaanite deity Shalem. Thus ‘foundation of Shalem’ is probably the original
sense of the name; in course of time, however, the second element will have been associated with
‘peace’ (Heb. 3alom) in Jewish minds; cf. Heb. 7:2.

Jerusalem is described in Is. 52:1 as the holy city, and to this day it often receives this title. The Heb.
phrase is ‘ir-haq-qodes, literally ‘the city of holiness’. Probably the reason for this title was that
Jerusalem contained the Temple, the shrine where God deigned to meet his people. Hence, the word
godes came to mean ‘sanctuary’ as well as ‘holiness’. To Judaism, then, Jerusalem was the holy city
without a rival. It was natural for Paul and John, seeing that the earthly city was far from perfect, to
designate the place where God dwells in true holiness as ‘Jerusalem which is above’ (Gal. 4:26) and
‘new Jerusalem’ (Rev. 21:2).

History

Traces of prehistoric settlement at Jerusalem have been found, but its early history cannot be traced.
After a bare mention in the Egyp. Execration Texts early in the 2nd millennium, it reappears in the
14th-century el-Amarna letters, ruled by a king named Abd Khiba. At that time it was under the
suzerainty of Egypt, and was probably little more than a mountain fortress. Possible pentateuchal
references to it are as Salem (Gn. 14:18) and the mountain in the ‘land of Moriah’ of Gn. 22:2.
According to very ancient tradition, the latter was the place where later the Temple was built, but
there is no possible proof of this. As for Salem, it is almost certainly to be identified with Jerusalem
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(cf. Ps. 76:2); if so, it was ruled in Abraham’s day by an earlier king, Melchizedek, who was also
‘priest of God Most High’ (€l ‘elydn).
When the Israelites entered Canaan they found Jerusalem in the hands of an indigenous Semitic
tribe, the Jebusites, ruled over by a king named Adoni-zedek. This ruler formed an alliance of kings
against Joshua, who soundly defeated them; but Joshua did not take the city, owing, doubtless, to its
natural strength of position. It remained in Jebusite hands, bearing the name Jebus. Comparing Jdg.
1:8 with Jdg. 1:21, it appears that Judah overcame the part of the city outside the fortress walls, and
that Benjamin occupied this part, living peaceably alongside the Jebusites in the fortress.
This was the situation when David became king. His first capital was Hebron, but he soon saw the
value of Jerusalem, and set about its capture. This was not only a tactical move but also a diplomatic
one, for his use of a city on the Benjamin-Judah border would help to diminish the jealousy between
the two tribes. The Jebusites felt confident of their safety behind the fortress walls, but David’s men
used an unexpected mode of entry, and took the citadel by surprise (2 Sa. 5:6ff.). In this passage we
meet a third name, ‘Zion'. This was probably the name of the hill on which the citadel stood.
Having taken the city, David improved the fortifications and built himself a palace; he also installed
the ark in his new capital. Solomon carried the work of fortification further, but his great achievement
was the construction of the Temple. After his death and the subsequent division of the kingdom,
Jerusalem naturally declined somewhat, being now capital only of Judah. As early as the 5th year of
Solomon’s successor, Rehoboam, the Temple and royal palace were plundered by Egyp. troops (1
Ki. 14:25f.). Philistine and Arab marauders again plundered the palace in Jehoram’s reign. In
Amaziah’s reign a quarrel with the king of the N kingdom, Jehoash, resulted in part of the city walls
being broken down, and fresh looting of Temple and palace. Uzziah repaired this damage to the
fortifications, so that in the reign of Ahaz the city was able to withstand the attacks of the combined
armies of Syria and Israel. Soon after this the N kingdom fell to the Assyrians. Hezekiah of Judah
had good reason to fear Assyria too, but Jerusalem providentially escaped. In case of siege, he
made a conduit to improve the city’s water-supply.
Nebuchadrezzar of Babylon captured Jerusalem in 597 and in 587 BC destroyed the city and
Temple. At the end of that century the Jews, now under Persian rule, were allowed to return to their
land and city, and they rebuilt the Temple, but the city walls remained in ruins until Nehemiah
restored them in the middle of the 5th century BC. Alexander the Great ended the power of Persia at
the end of the 4th century, and after his death his general Ptolemy, founder of the Ptolemaic dynasty
in Egypt, entered Jerusalem and included it in his realm. In 198 BC Palestine fell to Antiochus I, the
Seleucid king of Syria. About 30 years later, Antiochus IV entered Jerusalem, destroying its walls
and plundering and desecrating the Temple; and he installed a Syrian garrison in the city, on the
Akra. Judas the Maccabee led a Jewish revolt, and in 165 BC the Temple was rededicated. He and
his successors gradually won independence for Judaea, and the Hasmonaean dynasty ruled a free
Jerusalem until the middle of the 1st century BC, when Rome intervened. Roman generals forced
their way into the city in 63 and 54; a Parthian army plundered it in 40; and 3 years after that Herod
the Great had to fight his way into it, to take control. He first had to repair the damage created by
these various incursions; then he launched a big building programme, erecting some notable towers.
His most renowned work was the rebuilding of the Temple on a much grander scale, although this
was not finished within his lifetime. One of his towers was Antonia, commanding the Temple area (it
housed the Roman garrison which came to Paul’s aid, Acts 21:34). The Jewish revolt against the
Romans in AD 66 could have but one conclusion; in AD 70 the Roman general Titus systematically
forced his way into Jerusalem, and destroyed the fortifications and the Temple. He left three towers
standing; one of them, Phasael, still remains, incorporated in the so-called ‘Tower of David’.

Theological significance

By natural metonymy, the names ‘Zion’ and ‘Jerusalem’ frequently stand for the body of citizens
(even when far away in exile), the whole of Judah, the whole of Israel, or the entire people of God.
Jerusalem plays an important theological role in both Testaments; in this respect too it is not readily
distinguishable from the wider perspective of the whole land. Two motifs predominate: Jerusalem is
at the same time the place of Jewish infidelity and disobedience, and also the place of God’s election
and presence, protection, and glory. The process of history demonstrated the former, which
inevitably provoked divine anger and punishment; the glories of the city can only lie in the future. (cf.
Is. 1:21; 29:1-4; Mt. 23:37f.; and Ps. 78:68f.; Is. 37:35; 54:11-17.) The contrast between the actual
and the ideal gave rise to the concept of a heavenly Jerusalem (cf. Gal. 4:25f.; Heb. 12:22; Rev. 21).

b) Samaria

The name of the N Israelite capital and of the territory surrounding it.

After reigning 6 years at Tirzah, Omri built a new capital for the N kingdom on a hill 11 km NW of
Shechem commanding the main trade routes through the Esdraelon plain. He purchased the site for
two talents of silver and named it after its owner Shemer (1 Ki. 16:24). The place is otherwise
unknown unless it is to be identified with Shamir, the home of Tola (Jdg. 10:1). The hill, which is c.
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100 m high and commands a view over the plain, was impregnable except by siege (2 Ki. 6:24), and
the name (30om‘ron) may be connected with the Heb. ‘watch-post’.

Omri allowed the Syrians of Damascus to set up bazaars (AV ‘streets’) in his new city (1 Ki. 20:34).
For 6 years he worked on the construction of Samaria, and this was continued by Ahab, who built a
house decorated or panelled with ivory (1 Ki. 22:39). In a temple for Baal of Sidon (Melgart), the deity
whose worship Jezebel encouraged (1 Ki. 18:22), Ahab set up a pillar (’a%erd) near the altar which
Jehoram later removed (2 Ki. 3:2). Other shrines and buildings used by the idolatrous priests must
have been in use from this time until the reform undertaken by Jehu (2 Ki. 10:19). Samaria itself was
long considered by the prophets a centre of idolatry (lIs. 8:4; 9:9; Je. 23:13; Ezk. 23:4; Ho.7:1; Mi.
1:6).

Ben-hadad Il of Syria besieged Samaria, at first unsuccessfully (1 Ki. 20:1-21), but later the Syrians
reduced it to dire famine (2 Ki. 6:25). It was relieved only by the panic and sudden withdrawal of the
besiegers, which was discovered and reported by the lepers (2 Ki. 7). Ahab was buried in the city, as
were a number of Israelite kings who made it their residence (1 Ki. 22:37; 2 Ki. 13:9, 13; 14:16). His
descendants were slain there (2 Ki. 10:1), including Ahaziah, who hid in vain in the crowded city (2
Ch. 22:9). Samaria was again besieged in the time of Elisha and miraculously delivered (2 Ki. 6:8ff.).
Menahem preserved the city from attack by paying tribute to Tiglath-pileser Il (2 Ki. 15:17-20). His
son Pekah, however, drew the Assyrian army back again by his attack on Judah, then a vassal-ally
of Assyria. The city, called Samerina or Bit-Humri (‘House of Omri’) in the Assyrian Annals, was
besieged by Shalmaneser V of Assyria in 725-722 BC. 2 Ki. records that he captured the city,
agreeing with the Babylonian Chronicle, but evidently his death intervened before it was finally
secured for Assyria. The citizens, incited by Iaubi’di of Hamath, refused to pay the tax imposed on
them, and in the following year (721 BC) Sargon Il, the new king of Assyria, initiated a scheme of
mass deportation for the whole area. According to his annals, Sargon carried off 27,270 or 27,290
captives, and the effect was to terminate the existence of the N kingdom of Israel as a homogeneous
and independent state. The exiles were despatched to places in Syria, Assyria and Babylonia and
replaced by colonists from other disturbed parts of the Assyrian empire (2 Ki. 17:24). The resultant
failure to cultivate the outlying districts led to an increase in the incursions of lions (v. 25). Some
Israelites, called *Samaritans (v. 29), still inhabited part of the city and continued to worship at
Jerusalem (Je. 41:5). The town, according to a cuneiform inscription (HES, 247) and to other
records, was under an Assyrian governor and both Esarhaddon (Ezr. 4:2) and Ashurbanipal (Ezr.
4:9-10) brought in additional peoples from Babylonia and Elam. The contention between Samaria
and Judah, of earlier origin, gradually increased in intensity, though Samaria itself declined in
importance.

The discovery of papyri from Samaria in a cave of the Wadi ed-Daliyeh 14 km N of Jericho seems to
confirm the reports of ancient historians that Samaria was initially favourable to Alexander who
captured the city in 331 BC. However, while Alexander was in Egypt they murdered his prefect over
Syria. On his return, Alexander destroyed Samaria, massacred the city’s leaders in the cave to which
they had fled and resettled the area with Macedonians. Information contained in the papyri enables a
list of Samaritan governors to be constructed, beginning with Sanballat | c. 445 BC.

Samaria was besieged by John Hyrcanus, and the surrounding countryside was devastated c. 111-
107 BC. Pompey and Gabinius began to rebuild (Jos., Ant. 14. 75), but it was left to Herod to
embellish the city, which he renamed Sebaste (Augusta) in honour of his emperor. In it he housed
6,000 veterans, including Greeks. On his death, Samaria became part of the territory of Archelaus
and later a Roman colony under Septimus Severus. Despite the mutual antagonism between Judah
and Samaria, Jesus Christ took the shorter route through Samaria to Galilee (Lk. 17:11), resting at
Sychar near Shechem, a Samaritan city (Jn. 4:4). Philip preached in Samaria, but perhaps the district
rather than the city is intended, since the definite article is absent in Acts 8:5.

¢) Shechem

An important town in central Palestine with a long history and many historical associations. Normally
it appears in the Bible as Shechem (3°kem), but also once as Sichem (Gn. 12:6, Av) and twice as
Sychem (Acts 7:16, AV). It was situated in the hill country of Ephraim (Jos. 20:7), in the
neighbourhood of Mt Gerizim (Jdg. 9:7), about 50 km N of Jerusalem and 9 km SE of Samaria.
Shechem (Sichem) is the first Palestinian site mentioned in Gn. Abram encamped there at the ‘oak of
Moreh’ (Gn. 12:6). The ‘Canaanite was then in the land’, but the Lord revealed himself to Abram and
renewed his covenant promise. Abram thereupon built an altar to the Lord (Gn. 12:7).

Abram’s grandson, Jacob, on his return from Hanan, came to Shalem, a city of Shechem, and
pitched his tent (Gn. 33:18-19) on a parcel of ground which he bought from Hamor, the Hivite prince
of the region (Gn. 33:18-19; 34:2). When Shechem, the son of Hamor, defiled Dinah, Simeon and
Levi killed the men of the region (Gn. 34:25-26), and the other sons of Jacob pillaged the town (vv.
27-29), though Jacob condemned the action (Gn. 34:30; 49:5-7). Here Jacob buried the ‘strange
gods’ under the oak (Gn. 35:1-4) and raised an altar to El-elohe-Israel (‘God, the God of Israel’).
Joseph later sought his brothers near the rich pasture-lands round Shechem (Gn. 37:12ff.).
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In the 15th century BC the town fell into the hands of the Habiru, as we learn from the Tell el-Amarna
letters. The name probably occurs earlier in Egyp. records dating back to the 19th-18th centuries BC.
After the Israelite conquest of Palestine Joshua called for a renewal of the covenant at Shechem.
Various features of the typical covenant pattern well known in the East, 1500-700 BC, may be
identified in Jos. 8:30-35. Before his death, Joshua gathered the elders again to Shechem, reiterated
the covenant, and received the oath of allegiance to God, the King (Jos. 24). Many modern scholars
see in these assemblies a strong suggestion of an amphictyonic league centred at Shechem.

The boundary between Ephraim and Manasseh passed near the town (Jos. 17:7), which was one of
the cities of refuge, and a levitical city assigned to the Kohathite Levites (Jos. 20:7; 21:21; 1 Ch.
6:67). The town lay in Ephraim (1 Ch. 7:28). Here the Israelites buried the bones of Joseph which
they had brought from Egypt (Gn. 50:25; Jos. 24:32).

In the time of the judges, Shechem was still a centre of Canaanite worship and the temple of Baal-
berith (‘the lord of the covenant’) features in the story of Gideon’s son Abimelech (Jdg. 9:4), whose
mother was a Shechemite woman. Abimelech persuaded the men of the city to make him king (Jdg.
9:6; cf. 8:22-23). He proceeded to slay the royal seed, but Jotham, one son who escaped the bloody
purge, spoke a parable about the trees as he stood on Mt Gerizim (Jdg. 9:8-15), appealing to the
citizens of Shechem to forsake Abimelech. This they did after 3 years (vv. 22-23), but Abimelech
destroyed Shechem (v. 45) and then attacked the stronghold of the temple of Baal-berith and burnt it
over the heads of those who sought refuge there (vv. 46-49).

After Solomon’s death the assembly of Israel rejected Rehoboam at Shechem and made Jeroboam
king (1 Ki. 12:1-19; 2 Ch. 10:1-11). Jeroboam restored the town and made it his capital for a time (1
Ki. 12:25), but later moved the capital to Penuel, and then to Tirzah. The town declined in importance
thereafter, but continued in existence long after the fall of Samaria in 722 BC, for men from Shechem
came with offerings to Jerusalem as late as 586 BC (Je. 41:5).

In post-exilic times Shechem became the chief city of the Samaritans (Ecclus. 50:26; Jos., Ant. 11.
340), who built a temple here. In 128 BC John Hyrcanus captured the town (Jos., Ant. 13. 255). In the
time of the first Jewish revolt Vespasian camped near Shechem and after the war the town was
rebuilt and named Flavia Neapolis in honour of the emperor Flavius Vespasianus.

Important excavations conducted at Tell Balata by C. Watzinger (1907-9), E. Sellin and his colleagues
(between 1913 and 1934) and by G. E. Wright (1956-66) have revealed the story of this site from the
mid-4th millennium BC down to ¢. 100 BC when the Hellenistic city came to an end. Although there
was a sizeable Chalcolithic village during the 4th millennium BC, the city of the historical period arose
c. 1800 BC in the Middle Bronze Age and reached the height of its prosperity during the Hyksos
period (c. 1700-1550 BC). During these years several courtyard temples and city walls were built.
About 1600 BC a massive stone wall was erected, earlier walls covered over and a fortress temple
built on the filling, which was to remain with some changes till ¢. 1100 BC and may well represent in
its later stages the temple of Baal-berith (Jdg. 9:4) known to the early Israelites. The town remained
important until the 9th-8th centuries BC when it began to deteriorate. Masses of fallen brick and burnt
debris attest the destruction of the city by the Assyrians in 724-721 BC. For 4 centuries the town
reverted to a village until it gained new life, probably as a Samaritan centre, between c. 325 and c.
108 BC. There is a continuous coin record for this period. The town ceased to exist after its
destruction by John Hyrcanus c. 108 BC.The question of whether Shechem is the same as the
Sychar of Jn. 4:5 has not been solved. There are only a few traces of Roman occupation at Tell
Balata. Sychar may have lain in the same general vicinity.

d) Bethel

Identified by most scholars with Tell Beitin on the watershed route 19 km N of Jerusalem. Although
traces of earlier occupation have been found, the city seems to have been established early in the
Middle Bronze Age. During this period, Abram camped to the E of Bethel, where he built an altar to
Yahweh (Gn. 12:8). After his visit to Egypt, he returned for this site (Gn. 13:3). For Jacob, Bethel was
the starting point of his realization of God, who is for him ‘God of Bethel' (Gn. 31:13; 35:7). As a
result of his vision of Yahweh he named the place ‘House of God’ (Heb. bét '¢l) and set up a pillar
(Heb. masseba, Gn. 28:11-22). He was summoned to Bethel on his return from Harran, and both built
an altar and set up a pillar, reiterating the name he had given before (Gn. 35:1-15). The site is
perhaps Burg Beifin, SE of Tell Beitin, the ‘shoulder of Luz’ (Jos. 18:13).

Excavations yielded some Early Bronze Age traces, with, the excavator claimed, a blood-stained
rock high place. This seems to be an improbable interpretation, and the claim that a Middle Bronze
Age shrine replaced it is also dubious. The Middle Bronze Age city was prosperous, destroyed about
1550 BC, and followed by well-built Late Bronze Age houses. These in turn were sacked, and the
subsequent Iron Age buildings marked a complete cultural change, which the excavator related to
the Israelite conquest (Jos. 12:16; Jdg. 1:22-26). Bethel was allotted to the Joseph tribes who
captured it, particularly to Ephraim (1 Ch. 7:28), and bordered the territory of Benjamin (Jos. 18:13).
The Israelites soon resettled the town, calling it by the name Jacob had given to the scene of his
vision instead of Luz (Jdg. 1:23). When it was necessary for Israel to punish Benjamin, the people
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sought advice on the conduct of the battle and worshipped at Bethel ‘for the ark . . . was there’ (Jdg.
20:18-28; 21:1-4). It was a sanctuary too in the time of Samuel, who visited it annually (1 Sa. 7:16;
10:3). The material remains of this period indicate an unsophisticated and insecure community. The
settlement was twice burnt, possibly by the Philistines.

Under the early monarchy the city prospered, presently becoming the centre of Jeroboam'’s rival cult,
condemned by a man of God from Judah (1 Ki. 12:28-13:32). The Judaean Abijah captured it (2 Ch.
13:19), and his son, Asa, may have destroyed it (2 Ch. 14:8). Elisha met a group of the ‘sons of the
prophets’ from Bethel but also the mocking boys (2 Ki. 2:3, 23). Amos condemned the rites of the
Israelite royal sanctuary (Am. 4:4; 5:5-6; 7:13; cf. Ho. 10:15), and Jeremiah showed their futility (Je.
48:13). The priest sent to instruct the Assyrian settlers in Samaria settled at Bethel (2 Ki. 17:28), and
worship evidently continued there until Josiah took advantage of Assyrian weakness to invade Israel
and destroy its sanctuaries. No traces of Jeroboam’s shrine have been unearthed; it may well have
been outside the city proper on the site of the patriarchal altars. In the 6th century BC the city was
destroyed by fire. Returning exiles settled in Bethel (Ne. 11:31), but their worship was centred on
Jerusalem (Zc. 7:2-3). The city grew during the Hellenistic period until it was fortified by Bacchides c.
160 BC (1 Macc. 9:50). When Vespasian captured it in AD 69, there was a short break before it was
rebuilt as a Roman township. It continued to flourish until the Arab conquest. (*Beth-Aven.)

e) Jericho

OT Jericho is generally identified with the present mound of Tell es-Sultan ¢. 16 km NW of the
present mouth of the Jordan at the Dead Sea, 2 km NW of er-Riha village (modern Jericho), and
about 27 km ENE of Jerusalem. The imposing, pear-shaped mound is about 400 m long from N to S
and roughly 200 m wide at the broad N end, and some 20 m thick. Herodian and NT Jericho is
represented by the mounds of Tulul Abu el-‘Alayig, 2 km W of modern er-Riha, and so is S of OT
Jericho. The mountains of Judaea rise abruptly from the plains of Jericho a little distance to the W.

a. Before Joshua

(i) Beginnings.

The story of Jericho is virtually a précis of the whole archaeological history of Palestine between c.
8000 and c¢. 1200 bc. Every settlement at Jericho has owed its existence to the fine perennial spring
there and the ‘oasis’ which it waters; in the OT Jericho is sometimes called ‘the city of palm trees’
(Dt. 34:3). Already c. 9600/7700 bc, food-gathering hunters may have had a shrine there, and
Palestine’s earliest-known agriculturists built huts by the spring. Early in the 8th millennium bc
(Carbon-14 date), the oldest town of Jericho was built with a stone revetment-wall that included at
least one tower (with built-in stairway) and round houses. Subsequently, spacious rectangular
houses became fashionable and skulls of venerated ancestors (?) were embodied in clay-moulded
portrait heads of remarkable realism. In the 5th and 4th millennia bc later Jericho citizens learnt to
make pottery, but eventually abandoned the place. Ancient Jericho is currently the primary source of
information on the earliest settled life of Palestine.

(i) Early historical period.

From c. 3200 bc Jericho was again inhabited as a walled and towered town of the Early Bronze Age,
when towns famous later (e.g. Megiddo) were first founded, contemporary with Egypt’s Pyramid Age
and the Sumerian civilization in Mesopotamia. But ¢. 2300 bc Jericho perished violently at the hands
of uncultured newcomers who eventually resettled the site. These coalesced with the Canaanites of
the Middle Bronze Age proper (c. 1900-1600/1550 bc). Biblically this was the period of Abraham,
Isaac and Jacob; the remains from contemporary Jericho throw a vivid light on the daily life of
Abraham’s Canaanite/Amorite town-dwelling neighbours. The tombs have preserved more than the
badly-denuded town buildings. Splendid pottery, wooden three and four-legged tables, stools and
beds, trinket-boxes of bone inlay, basketry, platters of fruit and joints of meat, metal daggers and
circlets—all have been preserved by peculiar atmospheric conditions.

b. Jericho and the OId Testament

(i) Joshua’s invasion.

After ¢. 1600 bc Jericho was violently destroyed, probably by Egypt’s 18th Dynasty imperial
pharaohs. After this the only (Late Bronze) occupation found at Jericho dates mainly between c.
1400 and 1325 bc; from the 13th century bc, the date of the Israelite conquest, virtually nothing is
known. Garstang’s ‘Late Bronze Age’ walls (GSJ, ch. 7) actually date from the Early Bronze Age,
over 1,000 years before Joshua, because of the associated Early Bronze remains, and they are
overlaid by Middle Bronze material, only subsequently identified in Miss Kenyon’s excavations. It is
possible that in Joshua’s day (13th century bc) there was a small town on the E part of the mound,
later wholly eroded away. Such a possibility is not just a ‘harmonistic’ or heuristic view, but one
suggested by the evidence of considerable erosion of the older settlements at Jericho. The tombs
conclusively prove the importance of Middle Bronze Age Jericho (patriarchal period), although on the

20



General Knowledge Of The Bible

city mound most of the Middle Bronze town—and even much of the Early Bronze one before it—was
eroded away between c. 1600 and c¢. 1400 bc. When so much damage was done by the elements in
barely 200 years it is easy to see how much havoc natural erosion must have wrought on the
deserted mound in the 400 years that separated Joshua from Jericho’s refounding by Hiel the
Bethelite (1 Ki. 16:34) in Ahab’s reign. It seems highly likely that the washed-out remains of the last
Late Bronze Age city are now lost under the modern road and cultivated land along the E side of the
town mound, as the main slope of the mound is from W down to E. It remains highly doubtful whether
excavation here (even if allowed) would yield much now. The narrative of Jos. 3-8 within which the
fall of Jericho is recounted is known to reflect faithfully conditions in, and topography of, the area,
while Joshua’s generalship is recounted in a realistic manner.

(ii) From Joshua to Nehemiah.

For centuries no attempt was made to rebuild the town-mound of Jericho in awe of Joshua’s curse
(Jos. 6:26), but the spring and oasis were still frequented, perhaps supporting a hamlet there. In the
time of the judges, Eglon king of Moab temporarily occupied the oasis (Jdg. 3:13) and David’s
envoys tarried there after being outraged by Hanun of Ammon (2 Sa. 10:5; 1 Ch. 19:5); the
‘blockhouse’ may have been a guard-post in this period (10th century bc). Then in Ahab’s reign (cf.
874/3 853 bc) Hiel the Bethelite refounded Jericho proper and finally fulfilled the ancient curse in the
loss of his eldest and youngest sons (1 Ki. 16:34). This humble Iron Age Jericho was that of Elijah
and Elisha (2 Ki. 2:4-5, 18-22), and it was in the plains of Jericho that the Babylonians captured
Zedekiah, last king of Judah (2 Ki. 25:5; 2 Ch. 28:15; Je. 39:5; 52:8). The remains of this Jericho
(9th-6th centuries bc) are very fragmentary (erosion again to blame), but quite definite: buildings,
pottery and tombs; probably the Babylonians destroyed the place in 587 bc. After the Exile, a modest
Jericho still existed in Persian times. Some 345 Jerichoans returned to Judaea with Zerubbabel (Ezr.
2:34; Ne. 7:36), and their descendants in Jericho helped with repairing Jerusalem’s walls in 445 BC
under Nehemiah (Ne. 3:2); a pottery jar-stamp (c. 4th century BC) ‘belonging to Hagar (daughter of)
Uriah’ is the last memento of OT Jericho.

c¢. New Testament Jericho

In NT times, the town of Jericho was sited S of the old mound. In that region, Herod the Great (40/37-
4 BC) and his successors built a winter palace with ornamental gardens, near the famous palm and
balsam groves that yielded lucrative revenues. Fragmentary ruins that may be connected with these
great buildings have been excavated. Herod brought water by aqueduct from the Wadi.

The environs of NT Jericho witnessed Christ’s healing of blind men, including Bartimaeus (Mt. 20:29;
Mk. 10:46; Lk. 18:35). Zacchaeus (Lk. 19:1) was not the only wealthy Jew who had his home in this
fashionable district. The immortal story of the good Samaritan is set on the narrow, bandit-infested
road from Jerusalem down to Jericho (Lk. 10:30-37).

f) Hebron

(Heb. hebrdn, ‘confederacy’; cf. its alternative and older name Kiriath-arba, ‘tetrapolis’), the highest
town in Palestine, 927 m above the level of the Mediterranean, 30 km SSW of Jerusalem. The
statement that it ‘was built seven years before Zoan in Egypt’ (Nu. 13:22) probably relates its
foundation to the ‘Era of Tanis’ (c. 1720 BC). Abraham lived in its vicinity for considerable periods
(*Mamre); in his days the resident population (‘the people of the land’) were ‘sons of Heth’ (*Hittites),
from whom Abraham bought the field of Machpelah with its cave to be a family burying-ground (Gn.
23). There he and Sarah, Isaac and Rebekah, Jacob and Leah were buried (Gn. 49:31; 50:13).
According to Josephus (Ant. 2. 199; 3. 305), the sons of Jacob, with the exception of Joseph, were
buried there too. The traditional site of the Patriarchs’ sepulchre lies within the great Haram el-Halil,
the ‘Enclosure of the Friend’ (i.e. Abraham; cf. Is. 41:8), with its Herodian masonry. During the
Israelites’ wilderness wandering the twelve spies sent out to report on the land of Canaan explored
the region of Hebron; at that time it was populated by the ‘descendants of Anak’ (Nu. 13:22, 28, 33).
After Israel’s entry into Canaan, Hoham, king of Hebron, joined the anti-Gibeonite coalition led by
Adonizedek, king of Jerusalem, and was killed by Joshua (Jos. 10:1-27). Hebron itself and the
surrounding territory were conquered from the Anakim by Caleb and given to him as a family
possession (Jos. 14:12ff.; 15:13f.; Jdg. 1:10, 20). In Hebron David was anointed king of Judah (2 Sa.
2:4) and 2 years later king of Israel also (2 Sa. 5:3); it remained his capital for 7 1/2 years. It was
here too, later in his reign, that Absalom raised the standard of rebellion against him (2 Sa. 15:7ff.). It
was fortified by Rehoboam (2 Ch. 11:10). Hebron is one of the four cities named on royal jar-handle
stamps found at Lachish and other sites, which probably points to its importance as a major Judaean
administrative centre in the reign of Hezekiah. After the Babylonian captivity it was one of the places
where returning exiles settled (Ne. 11:25; Kiriath-arba = Hebron). Later it was occupied by the
Idumaeans, from whom Judas Maccabaeus captured it (1 Macc. 5:65). During the war of AD 66-70 it
was occupied by Simon bar-Giora, but was stormed and burnt by the Romans.
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1.5.

d) Beersheba

The name given to an important well, and also to the local town and district (Gn. 21:14; Jos. 19:2).
The present town lies 77 km SW of Jerusalem and approximately midway between the
Mediterranean and the S part of the Dead Sea. There are several wells in the vicinity, the largest
3.75 m in diameter. The digging of this well involved cutting through 5 m of solid rock. On one stone
of the masonry lining the shaft Conder found a date indicating that repairs had been carried out in the
12th century AD. At the time of his visit in 1874, it was 11 m to the surface of the water.

Excavations at Tel es-Saba‘, 5 km W of the town, have revealed a planned and fortified town of the
Judaean monarchy. A well outside the gateway is dated to the 12th century BC by the excavator, and
associated with Abraham, setting the stories of the Patriarchs after the Israelite conquest. There is no
evidence to support this speculation. No pottery of Bronze Age date has been found at the site, nor
anything to prove the place’s ancient name. lron Age pottery has been found in the modern town (Bir
es-Seba’), which was called Berosaba in Roman times, and may yet prove to be the patriarchal site.
The meaning of the name is given in Gn. 21:31, ‘The well of seven’ (i.e. lambs). The alternative
interpretation, ‘The well of the oath’, arises through a misunderstanding of the use of the Heb. word
for ‘therefore’, which can refer only to an antecedent statement (Gn. 11:9 is not really an exception),
and a mistranslation of the Heb. particle ki by ‘because’, whereas it here introduces an independent
temporal clause and should be rendered ‘when’, or even ‘then’. The antecedent statement tells why it
was done; this clause, when it was done. (for a similar use of ki, cf. Gn. 24:41; cf. Kbnig, Heb.
Syntax, 387 h.) The explanation of the alleged second account of the naming of the well by Isaac
(Gn. 26:33) is given in v. 18: ‘And Isaac dug again the wells of water which had been dug in the days
of Abraham his father; for the Philistines had stopped them after the death of Abraham; and he gave
them the names which his father had given them.* Since the digging of a well was often a major
achievement, filial respect alone would insist that the work of a great father would be thus
remembered. In v. 33 the actual wording is: ‘He called it Shibah.* The use here of the feminine of the
numeral may merely express the numerical group, roughly equivalent to ‘It, of the seven’.

Beersheba has many patriarchal associations. Abraham spent much time there (Gn. 22:19). It was
probably a part of Palestine without an urban population, since the seasonal nature of the pasturage
would not have been conducive to settled conditions. From here he set out to offer up Isaac. Isaac
was dwelling here when Jacob set out for Harran (Gn. 28:10). On his way through to Joseph in
Egypt, Jacob stopped here to offer sacrifices (Gn. 46:1). In the division of the land it went to the tribe
of Simeon (Jos. 19:2).

In the familiar phrase ‘from Dan to Beersheba’ (Jdg. 20:1, etc.) it denoted the southernmost place of
the land. The town owed its importance to its position on the trade-route to Egypt. The reference to it
in Amos (5:5 and 8:14) indicates that it had become a centre for undesirable religious activities.
Beersheba and its villages (Heb. ‘daughters’) were resettled after the captivity (Ne. 11:27).

Locate on a map the main places mentioned in the New Testament: Jerusalem,
Bethania, Nazareth, Bethlehem, Capharnaum, Caesarea Maritima and Caesarea
Philippi. Locate the following on a map of Jerusalem in New Testament times: the
Temple, Mount of Olives, Calvary. Give some information found in the Bible
concerning these places.

cf. Appendix I, Map 1.5a. and 1.5b.

a) Jerusalem
cf. 1.4a.

b) Bethania

A village (present population 726) on the farther side of the Mount of Olives, about 3 km from
Jerusalem on the road to Jericho. It is first mentioned in the Gospels, especially as the home of
Jesus’ beloved friends, Mary, Martha and Lazarus; hence the modern Arabic name ‘el-‘Azariyeh. Its
most central role in the Gospel history is as the place of Jesus’ anointing (Mk. 14:3-9). Outside the
Gospels it figures largely in Christian itineraries, traditions and legends.

¢) Nazareth

The town of Galilee where Joseph and Mary lived, and the home of Jesus for about 30 years until he
was rejected (Lk. 2:39; 4:16, 28-31). He was therefore called Jesus of Nazareth. It is not mentioned
in the OT, the Apocrypha, by Josephus, or in the Talmud. (The earliest Jewish reference to it is in a
Hebrew inscription excavated at Caesarea in 1962, which mentions it as one of the places in Galilee
to which members of the twenty-four priestly courses emigrated after the foundation of Aelia
Capitolina in AD 135.) The reason for this was first geographical and later theological. Lower Galilee
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remained outside the main stream of Israelite life until NT times, when Rom. rule first brought
security. Even then Sepphoris was the chief town of the area, a little to the N of Nazareth. But
Nazareth lay close enough to several main trade-routes for easy contact with the outside world, while
at the same time her position as a frontier-town on the S border of Zebulun overlooking the
Esdraelon plain produced a certain aloofness. It was this independence of outlook in Lower Galilee
which led to the scorn in which Nazareth was held by strict Jews (Jn. 1:46).

d) Bethlehem

There are two towns of the name in the OT:

1. The famed city of David, as it came to be styled. It lies 9 km S of Jerusalem. Its earlier name was
Ephrath (Gn. 35:19), and it was known as Bethlehem Judah, or Bethlehem Ephrathah, to distinguish
it from the other city of the same name. Rachel’s tomb was near it; David’'s ancestors lived there; the
Philistines placed a garrison there; and the Messiah was destined to be born there. Jesus was
accordingly born there, and the stories of the shepherds and the Magi centre upon it. Bethlehem
suffered at the hands of Hadrian in the 2nd century AD, and all Jews were expelled from it; and it
seems that the site of the nativity grotto was lost for two centuries; so the Church of the Nativity
erected by Helena in the reign of Constantine may or may not mark the true site.

2. The second Bethlehem lay in Zebulunite territory (Jos. 19:15); it is 11 km NW of Nazareth. Most
scholars think the judge Ibzan (Jdg. 12:8) was a resident of it, but ancient tradition favours
Bethlehem Judah.

e) Capharnaum

Evidence from the NT, Josephus, Christian pilgrim-texts, mediaeval Jewish itineraries, extant
monumental remains and current excavations indicates that Capernaum was undoubtedly located at
Tell Hum, and was inhabited continuously from the 1st century BC to the 7th century AD. The Gospels
are almost sufficient in themselves to fix the site, indicating that Capernaum was (a) by the lake-side
(Mt. 4:13); (b) near a political border, so that a customs-post (Mk. 2:14) and military detachment were
necessary (Mt. 8:5-13; Lk. 7:1-10); (¢) near Gennesaret (Mk. 6:53; Jn. 6:22, 59), which is an area of
highly productive land at the NW of the Lake. In short Capernaum was the nearest village to the river
Jordan on the NW shores of the Sea of Galilee, a position occupied in fact by the ruins of Tell Hum.
This is confirmed by Josephus Vita 403, which indicates a village close to Julias (et-Tell) in the
direction of Magdala/Tarichaeae (Mejdel).

f) Caesarea Maritima

This magnificent city, built by Herod the Great on the site of Strato’s Tower, stood on the
Mediterranean shore 37 km S of Mt Carmel and about 100 km NW of Jerusalem. Named in honour of
the Roman emperor Caesar Augustus, it was the Roman metropolis of Judaea and the official
residence both of the Herodian kings and the Roman procurators. It stood on the great caravan route
between Tyre and Egypt, and was thus a busy commercial centre for inland trade. But Caesarea was
also a celebrated maritime trading-centre, due largely to the construction of elaborate stone
breakwaters N and S of the harbour. The city figured prominently in the history of the early Church as
recorded in the book of Acts. Philip, a deacon in the Jerusalem church, first brought Christianity to
Caesarea (Acts 8:4—40). Pontius Pilate, who presided at Jesus’ trial, governed Judea as prefect from
this provincial capital. An important step toward fulfilling Christianity’s destiny as a world religion
occurred at Caesarea when Peter there converted the first gentile, Cornelius the centurion (10:3—48).
Paul, who earlier had been safely spirited away to Tarsus from Caesarea (9:29-30), was imprisoned
for two years (a.d. 57-59) in Caesarea before being sent to Rome for trial (Acts 23-26).

g) Caesarea Philippi

A beautiful locality at the foot of Mt Hermon, on the main source of the river Jordan, famed as the
place of Peter’s confession (Mt. 16:13ff.). It may be the OT Baal-gad. Baal was the deity worshipped
there in OT times; the Greeks later substituted their god Pan, and the town took the name Paneas,
the shrine itself being called Panion. When the Seleucid ruler Antiochus Il wrested Palestine from
the Ptolemies, Paneas was the scene of one of the decisive battles (200 BC). Herod the Great built a
marble temple to Augustus Caesar, who had given him the town; and Philip the tetrarch later in the
same emperor’s reign further adorned the town, renaming it Caesarea in the emperor’s honour. The
addition ‘Philippi'—i.e. of Philip—was to distinguish it from the coastal Caesarea.
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h) The Temple

Solomon’s Temple

a. The site

That it stood within the area now called ‘Haram esh-Sherif’ at the E side of the ‘Old City’ of Jerusalem
is undisputed. The precise location within the vast enclosure is less certain. The highest part of the
rock (now covered by the building known as ‘The Dome of the Rock’) may have been the site of the
innermost sanctuary or of the altar of burnt-offering outside (2 Ch. 3:1). This rock was presumably
part of the threshing-floor of Araunah, bought by David for a sum given as 50 silver shekels (2 Sa.
24:24) or 600 gold shekels (1 Ch. 21:25). Nothing of Solomon’s structures remains above ground,
nor were any definite traces found in the diggings sponsored by the Palestine Exploration Fund.
Indeed, it is likely that the work of levelling the rock and building up the great retaining walls for the
courtyard of Herod’s Temple obliterated earlier constructions.

b. Description

The passages 1 Ki. 6-7 and 2 Ch. 3-4 must be the bases of any reconstruction of Solomon’s Temple.
These accounts, while detailed, do not cover every feature, are not entirely understood and contain
some apparent discrepancies (e.g. 1 Ki. 6:2 and 16f.). They may be supplemented by incidental
references and by the description of Ezekiel’'s Temple, an elaborated version of Solomon’s building
(Ezk. 40-43). The Temple proper was an oblong, orientated E and W. It is reasonable to assume
that, like Ezekiel’s Temple, it stood on a platform (cf. Ezk. 41:8). No dimensions are given for the
surrounding area. Again following Ezekiel's plan, it seems that there were two courtyards, inner and
outer; a suggestion supported by 1 Ki. 6:36; 7:12; 2 Ki. 23:12; 2 Ch. 4:9.

The bronze altar for burnt-offerings stood in the inner court (1 Ki. 8:22, 64; 9:25). It was 20 cubits
square and 10 cubits high (2 Ch. 4:1). Between this and the porch was the bronze laver holding
water for ritual washings (Av ‘molten’ or ‘brazen sea’, 1 Ki. 7:23-26). This great basin, 10 cubits in
diameter, rested upon four groups of four bronze oxen orientated to the four compass-points. These
were removed by Ahaz (2 Ki. 16:17).

At the dedication of the Temple, Solomon stood on a bronze ‘scaffold’ (2 Ch. 6:12f., Heb. Kiyyor the
word used for ‘laver’ elsewhere, Ex. 30:18, efc.; here it may denote an inverted basin), which has
parallels in Syr. and Egyp. sculptures and possibly in Akkadian.

A flight of steps would have led up from the inner court to the porch (Heb. *alam). The entrance was
flanked by two pillars, Jachin and Boaz, with elaborately ornamented capitals. Their purpose remains
indeterminate; they were not part of the structure. Gates probably closed the passage (cf. Ezk.
40:48).The porch was 10 cubits long and 20 cubits wide (on the length of the cubit, see *Weights And
Measures). Its height is given as 120 cubits (2 Ch. 3:4), but this is surely erroneous, as the remainder
of the building was only 30 cubits high. W of the porch was the large chamber in which the ordinary
rituals were performed. This ‘holy place’ (Av ‘temple’; Heb. hékal, a word derived through Canaanite
from Sumerian E. GAL, ‘great house’) was 40 cubits long, 20 in breadth, and 30 high. It was shut off
from the porch by double doors of cypress wood, each composed of two leaves. The statement that
the doorposts were a fourth (Heb. m°zizot mé’et rbi‘it, 1 Ki. 6:33; RSV in the form of a square’ follows
LXX) is difficult to explain. Possibly the doorway was 5 cubits wide, i.e. one-quarter of the width of the
dividing wall, a proportion known in some other temples.

Latticed windows near the ceiling lighted the holy place (1 Ki. 6:4). Here stood the golden incense-
altar, the table for showbread, and five pairs of lampstands, together with the instruments of sacrifice.
The double doors of cypress leading to the inner sanctuary (Heb. d°bir, ‘innermost place’; Av ‘oracle’
is an unlikely rendering) were rarely opened, probably only for the high priest at the atonement
ceremony. The doorposts and lintel are said to have been a fifth (Heb. ha’ayil m°zzot h®missit, 1 Ki.
6:31). As with the hékal, this may be explained as one-fifth of the dividing wall, 4 cubits.

The inner sanctuary was a perfect cube of 20 cubits. Although it might be expected that the floor was
raised above the hékal, there is no hint of this. Within stood two wooden figures side by side, 10
cubits high. Two of their wings met in the centre above the *ark of the covenant, and the other wing
of each touched the N and S walls respectively (1 Ki. 6:23-28; *Cherubim). In this most holy place the
presence of God was shown by a cloud (1 Ki. 8:10f.).

Each room was panelled with cedar wood and the floor planked with cypress (or pine, Heb. brds
Trees). The walls and doors were carved with flowers, palm trees and cherubim, and overlaid with
gold in the way approved for ancient temples, as inscriptions testify. No stonework was visible.

The outer walls of the inner sanctuary and the holy place were built with two offsets of 1 cubit to
support the joists of three storeys of small chambers all around. Thus the ground-floor chambers
were 5 cubits wide, those above 6, and the uppermost 7. A door in the S side gave access to a spiral
staircase serving the upper floors. These rooms doubtless housed various stores and vestments,
provided accommodation, maybe, for the priests in course, and sheltered the offerings of money and
goods made by the worshippers.
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Much has been made of the proximity of the royal palace to the Temple and the inference drawn that
it was the ‘Chapel Royal’. While admitting such a relationship (emphasized by the passage
connecting the two buildings, 2 Ki. 16:18), it should be remembered that it was appropriate for the
viceroy of Yahweh to reside near to the house of God; entry was not restricted to the king.

Solomon hired a Tyrian to take charge of the work and used Phoenician craftsmen (1 Ki. 5:10, 18;
7:13-14). It is not surprising to find parallels to the design of the Temple and its decoration in
surviving examples of Phoenician or Canaanite handiwork. The ground plan is very similar to that of
a small shrine of the 9th century BC excavated at Tell Tainat on the Orontes. This shows the three
rooms, an altar in the innermost and two columns in the porch, but supporting the roof. At Hazor a
Late Bronze Age shrine is also tripartite and was constructed with timbers between the stone-
courses. Numerous carved ivory panels (from the walls or furnishings of palaces) found throughout
the ancient East are Phoenician work, often with Egyp. themes. Among the common subjects are
flowers, palms and winged sphinxes, undoubtedly comparable with the carvings in the Temple. As
with the Temple’s panelling, these carvings were overlaid with gold and set with coloured stones.

c. Later history

Ancient temples generally served as state treasuries, emptied to pay tribute or filled and, decorated
with booty according to the power of the land. If, for some reason, a ruler paid little attention to the
temple it would lose its revenue and rapidly fall into disrepair (cf. 2 Ki. 12:4-15). Solomon’s Temple
was no exception. The treasures which he had gathered in the Temple were raided in the reign of his
son, Rehoboam, by Shishak of Egypt (1 Ki. 14:26). Later kings, including even Hezekiah, who had
adorned the Temple (2 Ki. 18:15f.), used the treasure to purchase allies (Asa, 1 Ki. 15:18) or to pay
tribute and buy off an invader (Ahaz, 2 Ki. 16:8). The idolatrous kings added the appurtenances of a
Canaanite shrine, including the symbols of pagan deities (2 Ki. 21:4; 23:1-12), while Ahaz introduced
an altar of foreign type, displacing the laver, at the time of his submission to Tiglath-pileser Il (2 Ki.
16:10-17). By the time of Josiah (c. 640 BC), 3 centuries after its construction, the Temple was in
need of considerable repair, which had to be financed by the contributions of the worshippers (2 Ki.
22:4). In 587 BC it was looted by Nebuchadrezzar and sacked (2 Ki. 25:9, 13-17). Even after the
destruction men came to sacrifice there (Je. 41:5).

Ezekiel's Temple

The exiles were heartened in their grief (Ps. 137) by the vision of a new Temple granted to Ezekiel
(Ezk. 40-43, c. 571 BC). More details are given of this than of Solomon’s structure, although it was
never built. The actual shrine was different in little other than its size (porch 20 cubits wide, 12 long;
holy place 20 cubits wide and 40 long; inner sanctuary 20 cubits each way). The walls were again
panelled and carved with palms and cherubim. The building was set on a platform mounted by ten
steps which were flanked by two bronze pillars. Three tiers of rooms enfolded the inner sanctuary
and the holy place. The vision gives a description of the surrounding area, something lacking from
the account of the first Temple. An area of 500 cubits square was enclosed by a wall pierced by a
single gateway on each of the N, E and S sides. Three more gates, opposite the former, led to an
inner courtyard, where the altar of sacrifice stood before the shrine. All these gates were well fortified
to prevent the entry of any but Israelites. There were various buildings in the courtyards for storage
and for the use of the priests.

The Second Temple

This stood for almost 500 years, longer than either the first or Herod’s Temple. Yet it is only vaguely
known from incidental references. The exiles who returned (c. 537 BC) took with them the vessels
looted by Nebuchadrezzar, and the authorization of Cyrus for the rebuilding of the Temple.
Apparently the site was cleared of rubble, an altar built and the laying of the foundations commenced
(Ezr. 1; 3:2-3, 8-10). A stretch of walling on the W side of the present enclosure, abutting the
Herodian stonework, may be a part of these foundations. When eventually finished it was 60 cubits
long and 60 cubits high, but even the foundations showed that it would be inferior to Solomon’s
Temple (Ezr. 3:12). Around the shrine were storeplaces and priests’ rooms. From some of these
Nehemiah expelled the Ammonite Tobiah (Ne. 13:4-9). 1 Macc. 1:21; 4:49-51 give information about
the furnishings. The ark had disappeared at the time of the Exile and was never recovered or
replaced. Instead of Solomon’s ten lampstands, one seven-branched candelabrum stood in the holy
place with the table for showbread and the incense altar. These were taken by Antiochus IV
Epiphanes (c. 175-163 BC), who set up the ‘desolating sacrilege’ (a pagan altar or statue) on 15
December 167 BC (1 Macc. 1:54). The triumphant Maccabees cleansed the Temple from this
pollution and replaced the furniture late in 164 BC (1 Macc. 4:36-59). They also turned the enclosure
into a fortress so strong that it resisted the siege of Pompey for 3 months (63 BC).
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Herod’s Temple

The building of Herod’s Temple, commenced early in 19 BC, was an attempt to reconcile the Jews to
their Idumaean king rather than to glorify God. Great care was taken to respect the sacred area
during the work, even to the training of 1,000 priests as masons to build the shrine. Although the
main structure was finished within 10 years (c. 9 BC), work continued until AD 64.

As a basis for the Temple buildings and to provide a gathering-place, an area about 450 m from N to
S and about 300 m from E to W was made level. In places the rock surface was cut away, but a large
part was built up with rubble and the whole enclosed by a wall of massive stone blocks (normally
about 1 m high and up to 5 m long; cf. Mk. 13:1). At the SE corner, overlooking the Kidron ravine, the
inner courtyard was about 45 m above the rock. Perhaps the parapet above this corner was the
pinnacle of the Temple (Mt. 4:5). Stretches of this wall still stand. One gateway pierced the N wall
(Tadi Gate), but was apparently never used, and one led through the wall on the E (under the
present Golden Gate). Traces of the two Herodian gates on the S side are still visible beneath the
Mosque of el-Agsa. Ramps led upwards from these to the level of the court. Four gates faced the city
on the W. They were approached by viaducts across the Tyropoeon valley. At the NW corner the
fortress of Antonia dominated the enclosure. This was the residence of the procurators when in
Jerusalem, and its garrison was always at hand to subdue any unrest in the Temple (cf. Lk. 13:1;
Acts 21:31-35). The high priest’s robes were stored therein as a token of subjection.

The outer court of the Temple was surrounded by a portico, inside the walls. As described by
Josephus (Ant. 15. 410-416), the S porch had four rows of columns and was called the Royal Porch.
The porticoes of the other sides each had two rows. Solomon’s Porch stretched along the E side (Jn.
10:23; Acts 3:11; 5:12). In these colonnades the scribes held their schools and debates (cf. Lk. 2:46;
19:47; Mk. 11:27) and the merchants and money-changers had their stalls (Jn. 2:14-16; Lk. 19:45-
46). The inner area was raised slightly above the court of the Gentiles and surrounded by a
balustrade. Notices in Gk. and Lat. warned that no responsibility could be taken for the probable
death of any Gentile who ventured within. Two of these inscriptions have been found. Four gates
gave access on the N and S sides and one on the E. This last had doors of Corinthian bronze-work
and may be the Beautiful Gate of Acts 3:2.

The first court inside (Women'’s Court) contained the chests for gifts towards the expenses of the
services (Mk. 12:41-44). Men were allowed into the Court of Israel, raised above the Court of the
Women, and at the time of the Feast of Tabernacles could enter the innermost (Priests’) Court to
circumambulate the *altar. This was built of unhewn stone, 22 cubits away from the porch (cf. Mt.
23:35). The plan of the shrine copied Solomon’s. The porch was 100 cubits wide and 100 cubits high.
A doorway 20 cubits wide and 40 high gave entry, and one half that size led into the holy place. This
was 40 cubits long and 20 cubits wide. A curtain divided the holy place from the inner sanctuary (the
veil, Mt. 27:51; Mk. 15:38; cf. 2 Ch. 3:14). The inner sanctuary was 20 cubits square and, like the
holy place, 40 cubits high. An empty room above the holy place and the inner sanctuary rose to the
height of the porch, 100 cubits, thus making a level roof. Three storeys of chambers surrounded the
N, S and W sides to a height of 40 cubits. Golden spikes were fixed on the roof to prevent birds from
perching there.

The magnificent structure of cream stone and gold was barely finished (AD 64) before it was
destroyed by the Rom. soldiery (AD 70). The golden candelabrum, the table of showbread and other
objects were carried in triumph to Rome, as depicted on the Arch of Titus.

‘Temple’ in the New Testament

Two Gk. words, hieron and naos, are translated ‘temple’. The former refers to the collection of
buildings which comprised the Temple at Jerusalem, the latter refers more specifically to the
sanctuary. Commentators draw attention to the fact that the word preferred by the NT writers to
describe the church as the temple of God is naos. But the use of naos in Mt. 27:5 and Jn. 2:20
prevents one from making much of this fact. In the case of Mt. 27:5 the term is almost certainly to be
understood in the sense of hieron, otherwise we have the formidable difficulty of explaining how
Judas penetrated the area which was closed to all except priests. As for the Jews’ statement in Jn.
2:20 that 46 years were spent in building the naos, it is unlikely that only the sanctuary was in mind.
The use of naos as a synonym for hieron is also present in Herodotus (2. 170) and Josephus (BJ 5.
207-211).

a. ‘Temple’ in the Gospels

The attitude of Jesus to the Temple of Jerusalem contains two opposing features. On the one hand,
Jesus greatly respected it; on the other hand, he attached relatively little importance to it. Thus, he
called it the ‘house of God’ (Mt. 12:4; cf. Jn. 2:16). Everything in it was holy, he taught, because it
was sanctified by God who dwelt in it (Mt. 23:17, 21). Zeal for his Father’s house inspired him to
cleanse it (Jn. 2:17), and thought of the impending doom of the holy city caused him to weep (Lk.
19:41ff.). In contrast are those passages in which Jesus relegated the Temple to a very subordinate
position. He was greater than the Temple (Mt. 12:6). It had become a cover for the spiritual

26



General Knowledge Of The Bible

barrenness of Israel (Mk. 11:12-26 and parallels). Soon it would perish, for a terrible desecration
would render it unfit to exist (Mk. 13:1f., 14ff.). See also Mk. 14:57f.; 15:29f. and parallels. These
differing attitudes are not, however, without explanation.

At the beginning of his ministry Jesus addressed himself to the Jews and summoned all Israel to
repentance. In spite of mounting opposition, we find him appealing to Jerusalem (Mk. 11:1ff. and
parallels). The Temple was cleansed with a view to reforming the existing order (11:15ff. and
parallels). But the Messianic implications of this action (Mal. 3:1ff.; cf. Psalms of Solomon 17:32ff.;
Mk. 11:27ff.) engendered still greater hostility on the part of the religious leaders, and Judaism,
persistently obdurate and unreformable, was in the end judged as unworthy of the divine presence
(Mk. 12:1-12). So Jesus, who began by venerating the Temple, finally announced that his rejection
and death would issue in its destruction. The accusation produced at the trial which asserted that
Jesus had taught, ‘I will destroy this temple that is made with hands, and in three days | will build
another not made with hands’ (Mk. 14:58; cf. 15:29) would therefore be a fitting peroration to the
appeal of our Lord to Jewry. Mark attributes the saying, however, to false witnesses, and what
constituted the falsity of the witness is a matter of conjecture among scholars. It is probably wisest to
understand the charge as an unscrupulous combination of the prediction of Jesus that the Temple of
Jerusalem would be destroyed (Mk. 13:2 and parallels) and the logion that the Son of man would be
destroyed and rise again on the 3rd day (Mk. 8:31; 9:31; 10:34 and parallels). That is to say, the
falsity lay in misrepresentation of what Jesus actually had taught. One reason why Mark did not
trouble to correct the misrepresentation may be due to the fact that the accusation was true in a
deeper sense than the witnesses had in mind. The death of Jesus did in fact result in the
supersession of the Temple of Jerusalem, and his resurrection put another in its place. The new
temple was the eschatological congregation of Jesus Messiah (Mt. 18:20; cf. Jn. 14:23). Luke and
John, therefore, made no reference to the false witness because when they wrote their Gospels the
accusation was no longer seen to be groundless.

b. ‘Temple’ in the Acts of the Apostles

Some time elapsed, however, before the full ramifications of the work of Christ became apparent,
and in the Acts we find the apostles continuing to worship at the Temple of Jerusalem (Acts 2:46;
3:1ff.; 5:12, 20f., 42; cf. Lk. 24:52). It appears that the Hellenistic-Jewish party represented by
Stephen was the first to discover that ‘belief in Jesus as Messiah meant the abrogation of the order
symbolized by the Jerusalem Temple (Acts 6:11ff.). Accordingly, Stephen’s defence became an
attack on the Temple, or, more correctly, on the attitude of mind to which the Temple gave rise (Acts
7). But whether it is justifiable to find in Stephen’s denunciation of the Temple a hint of the new
temple made without hands, as some commentators do, is not at all certain. We are on firmer ground
in Acts 15:13-18. The ‘tabernacle of David’ of Am. 9:11, to be sure, has the primary sense of dynasty
or kingdom, but the use of this OT text in the eschatology of the Covenanters of Qumran to support
their novel conception of a spiritual temple (CDC 3. 9) permits us to see here an adumbration of the
doctrine of the church as God’s new temple which is so common a feature of the Epistles.

c. Temple’ in the Epistles

The doctrine of the church as the realization of the Messianic temple of OT and intertestamental
eschatology is most prominent in the writings of Paul. See 1 Cor. 3:16-17; 6:19; 2 Cor. 6:16-7:1; Eph.
2:19-22. The appeal to prophecy is particularly strong in the case of 2 Cor. 6:16ff., where we have an
OT couplet (Lv. 26:12; Ezk. 37:27) which was already in use in Jewish eschatology on the Messianic
temple (Jubilees 1:17). Also characteristic of the temple image in 1 and 2 Cor. is its hortatory and
admonitory application. Since Christians are the realization of the long-cherished hope of the glorious
temple, they ought to live holy lives (2 Cor. 7:1; cf. 1 Cor. 6:18ff.). Unity is likewise enjoined upon
them. Since God is one, there is only one habitation in which he can dwell. Schism is tantamount to
profanation of the temple, and merits the same terrible penalty of death (1 Cor. 3:5-17). In Eph. the
figure of the temple is employed in the interests of doctrinal instruction. Uppermost in the mind of the
writer is the inter-racial character of the church. The language of the context of 2:19-22 makes it plain
that the apostle borrowed liberally from the OT hope of the ingathering of Israel and the nations to
the eschatological temple at Jerusalem. For example, the words ‘far’ and ‘near’ of vv. 13 and 17 (cf.
Is. 57:19; Dn. 9:7) were rabbinic technical terms for the Gentiles and the Jews (Numbers Rabbah
8:4). Similarly, the ‘peace’ mentioned in vv. 14 and 17 is an allusion to the eschatological peace
which was to prevail when Israel and the peoples were united in the one cult at Zion (lIs. 2:2ff.; Mi.
4:1ff.; Enoch 90:29ff.). Paul undoubtedly regarded the fruits of his Gentile mission as the fulfilment of
Jewish faith at its widest and most generous expression. He spiritualized the ancient hope of a
reunited mankind, and represented Jews and Gentiles as the two walls of one building, joined by and
resting upon Christ, the foremost cornerstone (Eph. 2:19-22). The statement that the building ‘grows’
(auxein) into a ‘temple’ introduces a different figure, viz. that of the body, and reveals a certain fusion
of images. ‘Temple’ and ‘body’ are largely coterminous ideas of the church. Note the juxtaposition of
the two conceptions in Eph. 4:12, 16.
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Parallels for Paul’s use of the metaphor in 1 and 2 Cor. are frequently sought in the writings of Philo
and the Stoics, where the individual is called a ‘temple’. The practice is scarcely justifiable, however.
1 Cor. 6:19-20 does indeed have the individual in mind, but only as a member of the community
which corporately comprises the temple of God. Philo and the Graeco-Roman humanists spiritualized
the word ‘temple’ for the sake of anthropology, whereas Paul was occupied with ecclesiology and
eschatology and had only a very secondary interest in anthropology.

With ‘temple’ in the Pauline corpus cf. ‘house’ in 1 Pet. 2:4-10, where it is manifest that the numerous
allusions in the NT to the priestly and sacrificial character of Christian life stem from the conception of
the church as God’s sanctuary. See also ‘house’ in Heb. 3:1-6.

d. ‘Temple’ in Hebrews and Revelation

The idea of a heavenly temple, which was common among the Semites and which helped to sustain
Jewish hope when the exigencies of the intertestamental period made it appear that the Temple of
Jerusalem would never become the metropolis of the world, was adopted by the early Christians.
Allusions to it are present in dn. 1:51; 14:2f.; Gal. 4:21ff.; and possibly in Phil. 3:20. The ‘building from
God . . . eternal in the heavens’ in the notoriously difficult passage 2 Cor. 5:1-5 may also bear some
connection with the idea. The conception is, of course, most developed in Heb. and Rev.

According to the writer to the Hebrews the sanctuary in heaven is the pattern (typos), i.e. the original
(cf. Ex. 25:81.), and the one on earth used by Jewry is a ‘copy and shadow’ (Heb. 8:5). The heavenly
sanctuary is therefore the true sanctuary (Heb. 9:24). It belongs to the people of the new covenant
(Heb. 6:19-20). Moreover, the fact that Christ our High Priest is in this sanctuary means that we,
although still on earth, already participate in its worship (10:19ff.; 12:22ff.). What is this temple? The
writer supplies a clue when he says that the heavenly sanctuary was cleansed (9:23), i.e. made fit for
use (cf. Nu. 7:1). The assembly of the first-born (Heb. 12:23, that is to say, the church triumphant, is
the heavenly temple.

The celestial temple in Rev. is part of the grand scheme of spiritualization undertaken by the author,
and note should also be taken of the celestial Mt Zion (14:1; 21:10) and the new Jerusalem (3:12;
21:2ff.). In point of fact the prophet of Patmos was shown two temples, one in heaven and the other
on earth. The latter is in mind in 11:1ff. The harassed militant church is depicted under the guise of
the Temple of Jerusalem, or, more accurately, the sanctuary of the Temple of Jerusalem, for the
forecourt, that is, the lukewarm who are on the fringe of the church, is excluded from the
measurement. The imagery owes something to Zc. 2:5, and appears to have the same meaning as
the sealing of the 144,000 in 7:1-8. Those measured, alias the numbered, are the elect whom God
protects.

Similar spiritualizing is evident in the author’s vision of the temple in heaven. On the top of Mt Zion he
sees not a magnificent edifice, but the company of the redeemed (14:1; cf. 13:6). That John intends
his readers to regard the martyr-host as taking the place of a temple is hinted at in 3:12: ‘He who
conquers, | will make him a pillar in the temple of my God.* The heavenly temple thus ‘grows’, like its
earthly counterpart (see above on Eph. 2:21f.), as each of the faithful seals his testimony with
martyrdom. The building will eventually be completed when the decreed number of the elect is made
up (6:11). It is from this temple of living beings that God sends out his judgment upon impenitent
nations (11:19; 14:15ff.; 15:5-16:1), just as he once directed the destinies of the nations from the
Temple of Jerusalem (ls. 66:6; Mi. 1:2; Hab. 2:10).

The new Jerusalem has no temple (21:22). In a document like Rev. which follows the traditional
images and motifs so closely, the idea of a Jerusalem without a Temple is surely novel. John’s
statement that he ‘saw no temple in the city’ has been taken to mean that the whole city was a
temple; note that the shape of the city is cubical (21:16), like the holy of holies in Solomon’s Temple
(1 Ki. 6:20). But that is not what John says. He states plainly that God and the Lamb is the Temple.
What he very likely means is that in the place of the temple is God and his Son. Such indeed would
appear to be the grand denouement for which the writer prepares his readers. First he dramatically
announces that the temple in heaven is opened and its contents laid bare for human eyes to see
(11:19). Later he drops the hint that the divine dwelling may be none other than God himself (21:3;
note the play on the words skéné and skénosei). Finally, he states quite simply that the temple is the
Lord God Almighty and the Lamb. One after another the barriers separating man from God are
removed until nothing remains to hide God from his people. ‘His servants. . . shall see his face’
(22:3f.; cf. Is. 25:6ff.). This is the glorious privilege of all who enter the new Jerusalem.

The use made of the ancient motif of the ingathering and reunion of Israel and the nations at the
eschatological temple by the author of Rev. is thus different from, although complementary to, that of
Paul. Paul, as we noted above, applied it to the terrestrial church; John projects it into the heavenly
realm and into the world to come. The difference is another illustration of the flexibility of the Temple
image.
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1.6.

i) The Mount of Olives

Olivet, or the Mount of Olives, is a small range of four summits, the highest being 830 m, which
overlooks Jerusalem and the Temple Mount from the E across the Kidron Valley and the Pool of
Siloam. Thickly wooded in Jesus’ day, rich in the olives which occasioned its name, the mount was
denuded of trees in the time of Titus. From the traditional place of Jesus’ baptism, on Jordan’s bank,
far below sea level, Olivet’s distant summit 1,200 m higher, a traditional site of the ascension, is
clearly visible, for Palestine is a small land of long perspectives.

The OT references to Olivet at 2 Sa. 15:30; Ne. 8:15; Ezk. 11:23 are slight. 1 Ki. 11:7 and 2 Ki. 23:13
refer to Solomon’s idolatry, the erection of high places to Chemosh and Molech, which probably
caused one summit to be dubbed the Mount of Offence. In the eschatological future the Lord will part
the Mount in two as he stands on it (Zc. 14:4).

Jews resident in Jerusalem used to announce the new moon to their compatriots in Babylonia by a
chain of beacons starting on Olivet, each signalling the lighting of the next. But since Samaritans lit
false flares, eventually human messengers had to replace the old beacons. G. H. Dalman considers
the Mishnaic claim that this beacon service stretched as far afield as Mesopotamia perfectly feasible.
The Mount has close connections with the red heifer and its ashes of purification (Nu. 19; Parah 3. 6-
7, 11), as with other ceremonies of levitical Judaism. According to one legend, the dove sent forth
from the ark by Noah plucked her leaf from Olivet (Gn. 8:11; Midrash Genesis Rabba 33. 6). Some
believed that the faithful Jewish dead must be resurrected in Israel, that those who died abroad
would eventually be rolled back through underground cavities (Ketuboth 111a), emerging at the
sundered Mount of Olives. When the Shekinah, or radiance of God’s presence, departed from the
Temple through sin, it was said to linger for 3-1/2 years on Olivet, vainly awaiting repentance
(Lamentations Rabba, Proem 25; cf. Ezk. 10:18). The name ‘Mountain of Three Lights’ comes from
the glow of the flaming Temple altar reflected on the hillside by night, the first beams of sunrise
gilding the summit, and the oil from the olives which fed the Temple lamps.

j) Calvary

The name occurs once only in the Av, in Lk. 23:33, and not at all in most Evv. The word comes from
the Vulgate, where the Lat. calvaria translates the Gk. kranion; both words translate Aramaic gulgolta,
the ‘Golgotha’ of Mt. 27:33, meaning ‘skull’. Three possible reasons for such a name have been
propounded: because skulls were found there; because it was a place of execution; or because the
site in some way resembled a skull. All we know of the site from Scripture is that it was outside
Jerusalem, fairly conspicuous, probably not far from a city gate and a highway, and that a garden
containing a tomb lay near by.

Two Jerusalem localities are today pointed out as the site of the Lord’s cross and tomb; the one is
the Church of the Holy Sepulchre, the other Gordon’s Calvary, commonly known as the Garden
Tomb. Unfortunately it has always proved difficult to debate the question objectively; in some
quarters the identification one accepts is almost the touchstone of one’s orthodoxy. The Church of
the Holy Sepulchre marks the site of a temple to Venus which the emperor Constantine removed,
understanding that it stood over the sacred site. The tradition thus goes back at least to the 4th
century. But in view of the operations and activities of Titus in the 1st century and Hadrian in the 2nd,
the identification must still be viewed as precarious. It has at least been clarified by recent
excavations that the traditional site lay outside the city walls in the time of Christ. On the other hand,
the evidence of the church itself may indicate a tomb of slightly too late a date to be authentic.

The Garden Tomb was first pointed out in 1849; a rock formation there resembles a skull; and
admittedly the site accords with the biblical data. But there is no tradition nor anything else to support
its claim. The more ancient site is much more likely; but any identification must remain conjectural.

The voyages of St Paul: locate on a map the main places connected with Saint Paul:
Tarsus, Antioch, Galatia, Ephesus, Athens, Philippi, Thessalonica, Corinth, Malta,
Rome.

cf. Appendix I, Map 1.6.
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2. INTRODUCTION TO THE OLD TESTAMENT

2.1. Theory of the J E D P sources. Principal criteria for identifying them and the
hypothesis of the historical setting of each source (when and in what circumstances
each one was written).

The J-E-D-P Source (or 4 Source) theory posits that four distinct oral and written traditions were
eventually combined in the postexilic period under the guiding hand of the P tradition, and probably a
redactor (R). These sources are distinguishable by the language used and overarching theological,
cultic and historical themes and foci explored. Includes the Pentateuch through to 2 Kings.

a) J - Yahwist
Themes Context / Date Texts
God is more intimate in his relationship with humans, a | Focus on Judah and other Primeval
"divine communion.” southern locations suggests that history;
God is more anthropomorphic, less abstract, "walks" the J source is from the Southern | Patriarchal
and "talks" with men, etc. Kingdom saga;
The "younger son" theme is emphasized (Isaac over Absence of monarchic institution Birth of
Ishmael, Jacob over Esau, Judah over older suggests it was written in the Israel in
brothers) Pre-Davidic period. Perhaps Egypt.
Unconditioned covenant with Abraham. during the Solomonic
Vivid storytelling. enlightenment.
Creative theological vision (promise / fulfilment). Trad. 9th c.
God is named as YHWH from the very beginning of the | Now 10th c.
narrative.
Frequently God’s blessing extends through Israel to all
nations.
Concerned with the "history of salvation" from Creation
to entry into Canaan
Pessimistic / realistic image of human beings (always
prone to corruption). This failure on behalf of human
beings is the cause of trial and tribulation in life. In
spite of this God continued to call Israel / and reveal
himself to them.

b) E - Elohist

Themes Context / Date | Texts
Emphasises morality. Northern Promise to the
Response of Israel - faith & fear of the Lord. Kingdom fathers;
"Elohim" is used until the revel. of The Name to Moses. traditions. Moses and the
God is more remote and distant than in (J), and speaks to manin | Trad. 8th c. exodus;

dreams, in clouds, or in the midst of fire; and later, through Now 9th c. The Sinai covenant;

angels. Wilderness
covenant is presented more like an overlord-vassal treaty wandering; End of
Also narrative in style and is represented in almost every major Moses’ life.

segment of the Pentateuchal traditions (from Abraham on).

His primary focus is on Israel.

Stresses the prophetic - especially through Abraham, Jacob,
Joseph and Moses. These leaders are prophets who receive
revelations from God in visions and dreams.

Monarchy is seen as a potentially dangerous institution and when
corrupted must be challenged by prophetic leaders.

Focus on Covenant of God with Israel at "Horeb" - it is his
covenant narrative which forms the basis for the entire pericope
dealing with God’s revelation at Sinai.

Castigates Idolatry - Aaron fashions the calf.

The courageous actions of the four great leaders is regularly
contrasted with the disobedience of the people.

God "tests" his people.
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¢) D - Deuteronomist

Themes Context / Date

Texts

Fear / love of God in terms of obedience to the ten Begun by the Northern Tribes
commandments and under threat of punishment. and brought south after the
"Name" Theology (Dt. 12:5,11,21) God is beyond the Temple fall of the N. Kingdom to

(this is a new understanding). His name dwells there but Assyria.

God dwells in the heavens. There is an attempt to eliminate | Reflects the national
the corporality of the traditional imagery. enthusiasm of the period
Stresses the covenant of God and conditions God’s blessings Hezekiah-Josiah.

on the faithfulness of the people. Uses the structure of fealty | 7" c.
oaths from the ANE to structure the covenant relationship of
love and loyalty between the people and their God. The
covenant is seen as God’s loving election of Israel, and the
law is Israel’s loyal response.

Cult is heavily centralized while at the same time a minimum
of external observance is required. Serves to curtail and
correct cult not to enhance and extend it.

A high regard for ethical behaviour towards the poor.

Spiritual purification and repentance become the means for
reconciliation with God. There are no intermediaries.

A nationalistic and patriotic outlook - filled with military
speeches (rallying cries)

It is more hortatory (exhorting) in character, apparently related
to the fact that it was composed during a time of religious
crisis.

The Israelites are "elect" and "holy people"

Understanding, knowledge and wisdom are high virtues.

Deut.
Josh 1:1-9

d) P - Priestly

Themes

Context / Date

Texts

Concerned with questions of cult and ritual - in law and narrative.
Interested in genealogies. (Gen.)
Presence of God in terms of glory and tabernacling (Ex. 40:34-38)
Archaizing Language (El Shaddai)
Systematization of Gen. by means of the "generations" formula.
Emphasis was on Israel remaining pure and holy and uncontaminated by
man-made morality, hence the emphasis ritual and legal cleanliness.
The writer of the Priestly source envisioned a world ordered and controlled
by God. Israel’s history was progressing according to God’s
predetermined plan. God was in total control, and the world was secure
and stable. Israel’s relationship with God was ordered by covenant.
Even when Israel alienated itself from God, there were sacrifices and
rituals that could atone for faithlessness. Indeed, Yahweh was a
demanding God, but what he really wanted was to bless Israel. These
assurances inspired hope in the hearts of exiled Israelites struggling to
keep hope alive.

Blessing realized as fruitfulness and multiplying

Covenants with God that mark important moments

Social and religious role of priests

Word of God as a driving force in history

Use of the divine name Elohim in the primeval era, El Shaddai in the
ancestral era, and YHWH in the Moses era

Priestly caste
around the
Temple of
Jerusalem.

Post-Exilic

Ex. 25 -
Num 10

Creation:
Genesis
1:1-2:4
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2.2.

2.3.

Literary genres. What is a literary genre? What is the Sitz im Leben of a literary
genre? What are the main literary genres of the Psalms?

a) Literary Genre

The term used by literary critics as the equivalent of "type of literature,” i.e. a category or type of
literature characterized by a particular form, style, or content.

The basic genres found in the Hebrew Bible are prose and poetry, with many different sub-types
including song, hymn, story, saying, speech, law, genealogy, saga, history

b) Sitz im Leben

The occasion or social setting for a given form is known as its Sitz im Leben (German, “setting-in-
life”), a term for which no adequate English equivalent exists. The Sitz im Leben must be carefully
distinguished from the historical occasion that may have led to the production of any particular text.
Thus, it is possible that certain Psalms can be dated to a particular period in Israel’s history, perhaps
even to a space of a few years—Psalm 74, for instance, seems to reflect the situation of Israel in the
early years of the Babylonian Exile (6th century B.C.). The Sitz im Leben of the Psalm, however, is
not the period, but whatever context (presumably a liturgical context) it was composed to be used in.
In the nature of the case, a Sitz im Leben is a general, and in principle repeatable occasion, not a
single historical event.

c) Genre of Psalms
Generally, the psalms are divided into:
1. Hymns + 2 subgroups based on subject matter
Songs of Zion
Psalms of the Kingship of God
2. Laments - individual & communal
3. Thanksgiving
4. Wisdom Psalms
5. Liturgical Psalms

Main sections and themes of the Pentateuch, Joshua, Judges, 1-2 Samuel, 1-2 Kings,
1-2 Chronicles.

a) Pentateuch

1] Genesis
Gn 11-1: The Primeval Story
Gn 12-50: The Ancestoral Story
12-25 Abraham Cycle
25-36 Jacob Cycle
37-50 Joseph Cycle
Gn 11-1: The Primeval Story

God created the universe of stars, earth and animal life in six days and rested on the
seventh (Gen. 1). The first humans were placed in the perfect world of Eden (2) but were
expelled after they disobeyed a divine command (3). Out of Eden the first couple had
offspring who typified the worst of sin and the best of culture (4-5). But sin ran rampant,
prompting God to cleanse the earth with a flood (6). Only Noah, his immediate family, and a
representative sample of animal life survived in a boat of God's design (7). After the waters
subsided (8) God made a covenant with Noah, but Noah's episode of insobriety marked the
return of wrongdoing (9). Still, humanity grew in number (10). They began building a
massive tower ascending heavenward in order to make a name for themselves, but God
frustrated their plan and scattered them abroad (11). The Primeval Story ends with the
geneology of Shem from whose line comes Abraham. Through him God would reestablish
fellowship with humanity.
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Gn 12-50: The Ancestoral Story

The Ancestral Story gives an account of Israel’s parentage, the matriarchs and patriarchs of
the nation. The account is organized into three cycles of episodes revolving around
Abraham, Jacob, and Joseph.

Themes
Each narrative cycle has its own literary integrity. Yet there are common themes, motifs and
concerns that serve to give the Ancestral Story a wholeness that is greater than the sum of
its parts.

1. Divine-Human Relationship. These stories take for granted the existence of an intimate
relationship between the ancestors and their patron God. The deity promises, protects, and
directs the lives of the ancestors. He treats them differently than the people with whom they
are in contact (and conflict). Still, these other people, be they Egyptian or Philistine, Edomite
or Aramean, would find benefit in being associated with the ancestral family.

a. Promise. God determined and guided the ancestors’ future, and he pledged that
future through promises. The consistent way in which the divine promises were transferred
from one generation to the next signals their programmatic character. The promises assured
longevity through their offspring who would become a nation, and assured possession of the
land of Canaan. In their Priestly form the promises entailed fruitfulness and multiplication.

b. Covenant. The relationship between God and the ancestors was formalized by
covenants. God bound himself by oath to fulfill his promises. In its Priestly form the covenant
was termed everlasting. There is a succession of covenants beginning with Noah, to
Abraham, and then to Moses at Mount Sinai that progressively builds and defines the
relationship of God with his world.

c. God of the Fathers. The patriarchs developed an intimate relationship with the deity
such that Abraham could be found in conversation with God near his tent. God also came to
Abraham and Jacob in visions. The deity came to be personally associated with the
patriarchs and was termed "the Elohim of Abraham, Isaac, and Jacob." God was not
immediately present to Joseph in the same way, and appears only as the force of history in
Joseph’s lecture to his brothers. In Israel’s developing history God seems to continue
receding from personal contact.

2. Offspring. Israel understood itself as having descended from Abraham in a line of
succession miraculously engineered by God. Many of the stories touch on the question of
family succession: conceiving, having children, determining the line of inheritance. The
frequent genealogies and the toledot structure of Genesis reinforce this overall theme.

a. Firstborn. Consistently the oldest son does not end up being the favored son. Perhaps
one of the lessons intended by all three cycles is that God does not follow human convention
when he decides whom he will bless. He is unpredictable, and likely as not will choose the
younger over the older. Yet it must also be observed that each of the firstborn sons had
some flaw that may have been the reason for their disqualification. Ishmael was the son of a
concubine; Esau cheaply bartered away his status; Reuben slept with Bilhah, his father’s
concubine. However, one could ask if their failings were inherently more heinous than some
of the actions of Jacob or Judah.

b. Barrenness. As a further indication of the sovereignty of God, the younger son
predestined for greatness was in almost every case conceived through the help of God after
an extended period of barrenness: Isaac to Sarah, Jacob and Esau to Rebekah, Joseph to
Rachel, Perez to Tamar (though more through Tamar’s initiative than God’s help). Divinely
enabled conception of the gifted son is a pattern repeated later with Samson, Hannah and
Samuel, and Jesus of Nazareth in the New Testament.

c. Matriarchs. Women were marginalized within the patriarchal social system of the
ancient Middle East. Although they may not have had institutionalized power, they were not
powerless. Within the family they exercised considerable control. Israel’s matriarchs--strong-
willed, often employing trickery and deceit--were directly responsible for determining lines of
descent and inheritance. Abraham deferred to Sarah, who expelled Hagar and her son
Ishmael. Sarah and Rebekah agreed to play sister instead of spouse to save their husbands
and the promise of offspring. Rebekah conspired against her husband with Jacob to steal
the blessing from Isaac’s favorite son Esau. Rachel and Leah were rivals to Jacob’s sexual
attention, and presumably also rivals to inherit the promise. Rachel stole her father’s
household gods and cleverly hid them from him. Tamar entrapped Judah into siring a child
by her, and was judged more righteous for it. Quite possibly some of these women may
have been models for the likes of Bathsheba who deftly secured the throne for her son
Solomon over his rivals.
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3. Land. Israel was vitally invested in the claim that Canaan was its heritage and
homeland. The people found justification for that claim in the promise made first to Abraham,
and in the fact that he actually lived in Canaan for many years. Each of the cycles contains
the notice that at least an earnest of land had been purchased; Abraham bought Ehpron’s
field near Hebron (23) and Jacob bought a plot near Shechem (33:18-20). The family of
Jacob even purchased property in Egypt (47:27). The divine land promise is the foundation
for Israel’s claim to the land, and justifies their conquest of Canaan under Joshua in the
thirteenth century B.C.E. All three ancestral cycles are shaped around geographical
itineraries, and always in respect to Canaan. Abraham left Mesopotamia and journeyed to
Canaan with a sojourn in Egypt; Jacob left Canaan for Haran and returned to Canaan with
huge wealth and family. Joseph was deported to Egypt but eventually brought the entire
family there to survive another famine. All these peregrinations suggest Israel’s hold on the
land was tenuous, and separation from the land a periodic reality. Perhaps these ancestral
periods of exile and return shaped the hope of the Israelites who experienced their greatest
trial in the Babylonian exile. Certainly the ending of Genesis, as it leaves Jacob’s family in
Egypt awaiting return to the Promised Land for the burial of Joseph’s bones, thrusts the
reader onward to the book of Exodus in expectation, looking for return and rest.

2] Exodus

Ex 1-18: Exodus: The Deliverance Traditions
1-11: Israel in Egypt (Moses)
12-15: Passover & Exodus
15-18: The wandering in the wilderness

Ex. 19-40: Sinai: The Covenant Traditions
19: Theophany on the Mountain
20-23: Law and Covenant
24: Covenant Confirmation Ceremony
25-31: Tabernacle Design
32-34: Covenant Breaking and Remaking (Golden Calf)
35-40: Tabernacle Construction

Story Line
The opening (Ex. 1) describes how the Egyptians oppressed the descendants of Jacob,
subjecting them to forced labor. Because this failed to curtail their growth, all male Hebrew
infants were killed--all but one. When Moses was born (2) his parents hid him temporarily
and then put him into a basket and set him afloat on the Nile River. Pharaoh’s daughter
found Moses, had compassion on him, and raised him as her own in the royal court.

When Moses became a man he rashly attempted to rescue some fellow Hebrews by Killing
their Egyptian task master. He fled Egypt and took refuge in the Sinai wilderness. There he
married Zipporah and raised a family. While shepherding the flocks of his father-in-law,
Jethro, he met Yahweh at a burning bush (3-4). God told Moses to return to Egypt, which
was not what he wanted to hear. However, back in Egypt he mediated Israel’s deliverance
from slavery and oppression. With a series of natural and supernatural disasters (5-11),
Yahweh demonstrated his superior power. After celebrating the first Passover the Hebrews
escaped into the Sinai wilderness (12-13). The Egyptian army pursued them and, just when it
looked like the Hebrews were doomed, God miraculously opened a pathway through the
Reed Sea. The Hebrews passed through safely, but the Egyptians were drowned when they
tried to follow (14-15). Then Moses led the people to Mount Sinai (16-18) where earlier he
had met Yahweh at the burning bush.

At Mount Sinai Yahweh revealed the Law to the Hebrews and established an abiding
covenant relationship with them (19-24). In addition to making this covenant he gave them
instructions for building worship items and a portable shrine (25-31). Soon after the people
agreed to the terms of the covenant they broke it by worshiping the golden calf instead of
Yahweh (32-34). Though they deserved to be annihilated, God reestablished his covenant
with them. Then, while still encamped at Mount Sinai, the Hebrews built a tabernacle as the
residence for their God (35-40).

Themes

The exodus declared that Israel exists by the powerful delivering action of Yahweh. The
covenant shaped Israel’s relationship with Yahweh. This relationship has clear expectations
of both parties and holds the promise of a glorious future. Taken together these events
establish Israel's elemental identity as a delivered people in covenant with God.
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3] Leviticus

Lv. 1-7: Laws of sacrifices.

Lv 8-10: Ordination rites of the priests.

Lv 11-15: Laws of purity

Lv 16: Day of atonement

Lv 17-26: Holiness Code

Lv 27: Appendix on religious vows.
Story Line

Leviticus is presented almost entirely as the speeches of Yahweh to Moses at the tent of
meeting, a shrine used solely as the meeting place of Moses and God. There are a few
chapters of narration but no continuous story line. After divine descriptions of the types of
sacrifices (Lev. 1-7) Moses ordained and consecrated Aaron and his sons to serve as
priests (8). At the conclusion of the eight-day ceremony Aaron blessed the people and the
fire of Yahweh consumed their offerings (9). When Aaron’s sons Nadab and Abihu burned
incense with illicit fire (it is not clear what that was) they were destroyed by the fire of
Yahweh (10). Then follows the laws concerning what is clean and unclean (11-15), the Day
of Atonement (16), and the Holiness Code (17-26). Within the latter is found the only
remaining narrative, a description of a situation when someone blasphemed the name of
Yahweh. At Yahweh'’s instructions he was taken outside the camp and stoned (24). The
book concludes with a discourse on religious vows (27).

Themes

Leviticus immediately follows Exodus in the Hebrew Bible, and continues the account of the
Israelites in the Sinai wilderness. Most of Leviticus is devoted to ritual legislation and cultic
rules. Its rabbinic name is torat kohanim, which means "instructions of priests." Since priests
came from the tribe of Levi, the Levites, the book came to be called Leviticus.

A. Priestly Worldview

Given the highly detailed and monotonous nature of the priestly legislation, it is easy to
get lost in minutia. An overall framework is needed to understand the meaning of the purity
and holiness laws. There are three general approaches to the biblical system of clean and
unclean things.

The hygiene theory claims that the laws were intended to keep Israelites from things that
had a high likelihood of doing bodily harm, such as pork causing contagious skin diseases.
The cultic theory argues that objects and actions that were associated with forbidden pagan
cults were forbidden to Israelites, and so were declared unclean. Anthropologists Douglas
(1966) and Turner (1969) pioneered the structuralist perspective which analyzes ritual as
components of worldview, and argue that Israel’s ritual system discerns an ordered world in
which everything exists either as normal or abnormal. Deviations from normalcy were
classified as unclean. Rituals provided the means to move from abnormality to normality.

Leviticus, along with the rest of the Priestly Code, employs a distinctive way of looking at
the world in relation to God. Everything in the world is graded in holiness, to use Jenson’s
terminology, in relation to Yahweh. The result is that everything has a set place in the divine
order, and everything derives its meaning from its relationship to God.

The major religious dilemma facing the Israelites was how a perfectly holy and righteous
God could be in direct contact with sinful people. The rituals and regulations of Leviticus
explain how. In essence it means the Israelites must become a holy people, sometimes also
called a holy nation. "You must be holy, for | am holy" is a constant refrain throughout
Leviticus.

The terms that are critical to this worldview and that need explanation are holy and clean,
and their opposites, profane and unclean. According to Leviticus 10:10, the Aaronic
priesthood was "to distinguish between the holy and the profane, and between the unclean
and the clean."

Holiness is a difficult notion to grasp. It has to do with the infinite and qualitative
difference between humanity and God, in other words the total otherness of God. God is of a
fundamentally different category than human beings. Because he is totally different from
humanity, especially in regard to his absolute power and perfection, humans need to respect
his total otherness and live in awe of him. Though the analogy is woefully inadequate, the
awesomeness of God is like the awe ordinary citizens might feel when they are in the
presence of a president or prime minister, or better yet, a sports superstar, renowned actor,
or famous rock musician.
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The Holiness Code, found in chapters 17-26, is the most distinctive subcollection of the
Priestly Code. While the issue of dating for the Priestly writings as a whole is debated, it is
quite likely that the Holiness Code comes from the period of the late Israelite monarchy. It
appears to have been composed in Jerusalem not long before the Babylonian exile. As its
name suggests, it is preoccupied with matters of holiness.

The priestly rituals of Leviticus were intended to distance humans from their imperfect
world so they could assume a measure of God’s holiness. In order for the Israelites to
become holy they must refrain from sin and stay away from uncleanness. In the priestly
worldview, sin was closely associated with uncleanness. Leviticus categorizes the world into
clean and unclean things, and describes procedures that can move one from the state of
uncleanness to cleanness. Some of the most important rituals involve animal sacrifices to
reconcile penitent Israelites to God if sin and uncleanness have separated them. In short,
Leviticus defines the procedural means by which God and humanity can dwell together
harmoniously.

The normal or natural state of objects and persons is to be clean, and a clean thing could
be elevated to the status of holiness through the process of sanctification (literally, making
holy). Clean things could become unclean through contact with other unclean things, such
as dead bodies. In order for an unclean person or thing to get back to the state of cleanness,
it had to be purified. Once clean, it could then be sanctified through an additional procedure.
Once made holy, it was devoted exclusively to divine service.

Holy persons and things could be rendered profane, or unholy, through ritual procedures
of decommissioning or by contact with something unclean. A profane thing could be clean or
unclean, but in either case, it could not be in direct contact with Yahweh.

The notions of clean and unclean are related to the way the priestly group understood the
created world and expressed a comprehensive worldview in which everything had its proper
place. The process of putting things in their place began with creation, as told in the Priestly
version (Genesis 1). On the second and third days of creation the three elements of sky,
earth, and sea were delimited through a process of separation. Then, God fashioned living
creatures for each environment, and each environment’s creatures received standard habits
and means of locomotion which defined them. In particular, the sky was populated by
noncarnivorous winged creatures. The earth was inhabited by four-legged creatures that
chewed the cud and had cloven hooves. The sea was inhabited by creatures with scales
and fins.

Creatures that did not fit the standard profile were considered unclean, for example, crabs
and lobsters. Although they live in the sea, they have legs rather than fins. Thus, cleanness
was related to a notion of "normalness," and cleanness was protected by keeping things
separate and in their proper environment. Food sources that did not meet the priestly
definitions of normalcy were unclean and therefore not fit for human consumption. The
definitions of what was clean and unclean are also called kashrut, the rules of kosher.

Definitions of normalcy and laws for maintaining separations applied to many things
besides food. For example, they dictated which kinds of thread could be woven together to
make fabric, and which kinds of people could marry. Priestly legislation defined a total
lifestyle that regulated diet, hygiene, social activity, and the calendar.

Table 4.1 is a synthesis of the priestly worldview. It relates the basic areas of life to the
notions of holiness and cleanness. The following discussion is a survey of the particular
areas of existence and reality (derived from the left vertical column of Table 4.1) as they are
defined by the range of holiness (the top horizontal row). Jenson (1992) develops the notion
of "a holiness spectrum" upon which this table is based. He devotes a separate chapter to
each dimension: spatial, personal, ritual, and temporal.

Holiness Continuum

Very Holy Holy Clean Unclean Very Unclean
Places |holy of holies holy place court camp outside the
camp
People|high priest priest Levites, clean minor major
Israelites impurities impurities,
the dead
Rituals|sacrifice sacrifice sacrifice purification [purification
(not eaten) (priests eat) (non-priests eat) |(1 day) (7 days)
Times [Day of Atonement |[festivals, Sabbath |common days
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1. Holy Places

A fundamental concern of the Priestly Code was the creation of a place where Israel could
dwell in the presence of God. Throughout the Hebrew Bible a key to Israel’'s welfare is living
in proximity to the presence of God.

The place where Yahweh lived was the holiest place imaginable. The tabernacle complex,
whose structure, service, and construction is described in Exodus 25-31 and 35-40, was the
portable temple of the Israelites. Leviticus and Numbers contain many references to the
structure and implements of the tabernacle.

Haran (1978) and Jenson (1992) explain the significance of the structural details. The
tabernacle complex, as with the other symbols of Israel’s ritual system, had zones of
holiness. The direction of holiness moved from outside the camp to the holy of holies. For
each zone the Priestly Code defined who is allowed to be there, ending up with only the high
priest in the holy of holies, and that on only one day each year. Gradations of holiness are
evident also in the construction materials of the tabernacle complex, with fabrics and metals
increasing in value moving up each level of holiness.

The symbolism of the tabernacle expresses two important themes of priestly theology:
continuity of life and the presence of God. The floral designs on the walls of the tabernacle
and implements suggest the "tree of life" artistic motif. The untarnishable gold of the
implements and holiest room suggest the unchangeableness of God. The daily lamp-lighting
ceremony symbolizes the light of God that never ceases. Regarding the presence of God,
the tabernacle was considered God’s dwelling place, so the structure and all the rituals allow
for God to be present among his people.

The portability of the tent of dwelling indicates that God was not sedentary but was with
his people wherever they went. This notion may have been especially important to the
priests of the exilic period who shaped these texts, giving expression to their conviction,
similar to Ezekiel’s, that God was present with them even outside the Promised Land.

2. Holy People

The Priestly Code defined the social and ritual roles of all people within Israel, and an
examination of these roles reveals a hierarchy of holiness. Membership in social groups was
based on family lineage, and roles were assigned accordingly. The tribe of Levi provided the
officials who were authorized to perform religious functions. Both Moses and his brother
Aaron were from this tribe.

Only direct descendants of Aaron could function as priests or become the high priest.
Priests were the only ones allowed to offer sacrifices and enter the sanctuary. The high
priest could consult with God directly in the cloud and by means of divination dice called the
Urim and Thummim. Other members of the tribe of Levi, those not of the family of Aaron,
had duties outside the sanctuary itself, and in general assisted the Aaronic priests. This
included guarding the sanctuary and dismantling and erecting in when it was moved.
Israelites belonging to the other eleven tribes could not perform religious rituals but had
them done by priests.

3. Sacrifices

The primary religious rituals of Israelite religion involved sacrifices and offerings. The priestly
ritual system was complex, and the meaning of procedures was rarely explained. In most
respects it is quite foreign to our way of thinking. Consequently, the precise theological
significance of sacrifice is still open to debate.

The rules of the priestly sacrificial system are laid out in Leviticus 1-7. There are five main
types of sacrifice: whole burnt offering, grain offering, peace offering, purification offering,
and reparation offering. Any given priestly ritual usually incorporated several different types
of sacrifice

4. Holy Times

Just as space was sacred or profane, so was time. The year defined the basic cycle of larger
events and organized the cultic calendar. The year was defined by the solar calendar, but
because months were defined by the cycle of the moon, there was a need to adjust the
shorter twelve-month lunar year (354 days) to the solar year (365 days) by occasionally
adding a thirteenth month.

There were longer periods of time, including the sabbatical year cycle (every seventh year
was sacred), and the year of Jubilee (the year after seven sabbatical year cycles; that is, the
fiftieth year). But the most important units of repeated time were the day, the week and the
month (which was defined by the moon). Months were labeled by number, with the year
beginning in the spring.
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The Sabbath, the seventh day of the week, was a day set apart from the others. Special
rules governed activity on that day, mainly restricting what could be done. Hallo (1977)
shows the extent to which the Sabbath and the sabbatical idea shaped the worship calendar
of Israel, and distinguished it from the worship patterns of Egypt and Mesopotamia.

Special yearly sacred days were also defined. There were five primary sacred times, all of
which are still observed within Jewish communities, and some of these correspond to
calendaric moments in the Western world. For example, the Spring equinox, Passover, and
Easter all converge, and not by accident.

Israelites were required to observe these festivals in Jerusalem. They were worship
occasions, and in the rabbinic period were marked by the reading of books from the Five
Scrolls of the Hebrew Bible. For example, the Song of Songs was read on Passover and the
book of Ruth during the Feast of Weeks.

In addition to these festivals, other feasts and fasts were instituted later during the
postexilic periods. Purim celebrates the deliverance of the Jews during the Persian period,
as told in the book of Esther. The story of the rededication of the temple during the Greek
period is told in the book of 1 Maccabees, and is celebrated as Hanukkah, the Festival of
Lights, which comes at the Winter solstice. Fasts were instituted to memorialize tragic
historical events. The fall of Jerusalem and the destruction of the temple in 587 B.C.E. is
marked as Tisha b’Av and the book of Lamentations is read.

Features of holy place, holy people, holy time, and sacred ritual all come together in
Leviticus 16, where the Day of Atonement ritual is described, in Hebrew called yom kippur.
Of all the sacred times, the Day of Atonement was considered the holiest. It was only on this
day that anyone entered the Holy of Holies of the tabernacle, and later, the temple.

® Aaron will offer the bull as a sin offering for himself and make atonement for
himself and his household. ” Then he will take the two goats, and stand them before
YHWH at the door of the tent of meeting. ¢ Aaron will cast /ots for the two goats,
marking one for YHWH and marking the other for Azazel. ° Aaron will present the
goat on which the lot fell for YHWH and offer it as a sin offering. '° The goat on
which the lot fell for Azazel will be presented alive before YHWH to make atonement
with it. It will be sent away into the wilderness to Azazel. (16:6-10)

On the Day of Atonement the High Priest, here Aaron, offers a bull as a purification
offering. Then he takes two goats. He slaughters one of them, collects its blood, and
sprinkles it on the mercy seat, a term designating the lid of the ark of the covenant. After
exiting the tabernacle, he places his hands on the head of the other goat, thereby
transferring the sins of the people to this animal. Called the goat for Azazel in Hebrew
(where Azazel may designate the underworld), this goat has come to be called the
scapegoat. It was sent away into the wilderness to disappear, symbolically taking with it the
sins of the people.
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Hyksos Egyptian 18th Dynasty 14th Dynasty 20th Dynasty 215t Dynasty
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4] Numbers
Nb 1-10: Priestly Code Continued Mount Sinai
Nb 10-21: The Journey Continues Sinai to Moab
Nb 22-36: Events in Transjordan Transjordan

Nb 33: Summary of the journey from Egypt to Canaan.
Nb 5-6; 8; 15-19; 26; 30; 34-36: Other legislative / cultic texts.

Story Line

The early chapters detail the organization of the Israelite encampment. A census of the
tribes was taken (Nb 1), the tribes were arrayed around the tent of meeting (2), then the
Levites were counted (3-4). A test for female marital faithfulness was established (5) and
regulations for Nazirite vows given (6). The tabernacle was dedicated (7), the Levites were
purified for tabernacle duty (8), and the Passover was celebrated (9).

The Israelites packed up and left Mount Sinai and resumed their travels (10). When they
complained about their diet, God sent quail (11). When Miriam complained about Moses,
she was infected with leprosy (12). Twelve spies investigated the fortifications of Canaan,
but the Israelites refused to attack (13-14). After more laws of sacrifice (15) Korah, Dathan,
and Abiram rebelled and were destroyed (16). Aaron’s budding staff proved to the people
that he was God'’s choice (17). More technical instructions were given (18-19), and then
Moses got water from a rock by striking it, thereby incurring God’s wrath (20).

Israel resumed its journey by avoiding Edom but destroyed many other opponents (21).
Moab feared Israel and tried to curse them using Balaam, but this failed (22-24). Then some
Israelites slept with cult prostitutes (25), and this was not a good thing. More technicalities,
lists, and laws (26-36).

5] Deuteronomy
Dt 1-4:43 First Address
Dt 4:44-26:19; 28 Second Address
5-26  Address
[27 Shechem Ceremony]

28 Blessings and Curses
Dt 29-30 Third Address
Dt 31-34 Concluding Events
31 Joshua’s commission and covenant ceremony
32 Song of Moses
33 Blessing of Moses

34 Death of Moses

Deuteronomy gets its name from Dt. 17:18, which states that the king was to receive a
"copy of the Torah" to guide him. This was mistakenly translated "a second law" in the
Septuagint (deuteronomion in Greek). Deuteronomy is not a "second law" but a retelling and
reapplication of the law given at Mount Sinai.

Story Line

Deuteronomy follows Numbers and is both geographically and temporally continuous with it.
Numbers ends with Israel in Moab, poised to enter Palestine.

Moses addressed the Israelites near the eastern shore of the Jordan River, recounting their
experiences together during the forty years in the wilderness (Dt. 1-4). He restated the Ten
Commandments and urged the Israelites to both love and fear God (5-11). In a major
address he laid down guidelines for Israel’s worship that specified the place to worship,
whom to worship, and when to worship. He gave rules for family and community life, and
also defined the public offices of king, prophet, and priest (12-26). Moses solemnized the
occasion with covenant renewal using curses and blessings (27-30). After authorizing
Joshua as his successor (31) he recounted God’s experience with Israel in song (32) and
blessed the tribes (33). Then he ascended Mount Nebo and died after seeing but not
entering the Promised Land (34).

Themes

1. Words of Moses

Deuteronomy is different from the preceding four books of the Torah in these ways. Instead
of being narrative enveloping law, it consists of speeches Moses delivered to the Israelites in
Transjordan as they prepared themselves to enter the Promised Land. Instead of being
formed from a variety of sources, it is essentially from one source. And instead of being
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framed as God'’s words to Moses, it is Moses’ words to Israel.

Deuteronomy is a series of addresses Moses gave to the Israelites in the border region
just east of the Jordan River. He knew his death was imminent, so this was his last
opportunity to reinforce the values of covenant existence; God denied him entry into the
Promised Land because of his actions at Meribah (Numbers 20). The following texts sample
the flavor of the book and introduce us to some of its main ideas.

A. The Great Commandment (6:4-9)

The core of Deuteronomy is a law code contained in chapters 12-26. This law code is
introduced by two speeches of Moses. The first introductory speech (1:1-4:40) reviews
Israel’s history from the time God spoke to them at Mount Sinai (called Horeb in
Deuteronomy) to the present. Moses highlighted two features of their history. First, the
wilderness generation had been unfaithful time and again. They had constantly complained,
mumbled, and grumbled. Second, the Lord had demonstrated his faithfulness by giving them
all they had needed, including victory over their enemies. Moses was warning the Israelites,
"Do not be unfaithful, as was that first generation, or you will not reach your goal."

The second introductory speech (4:44-11:32) is a rehearsal and elaboration of the
decalogue from Exodus 20, with a few changes. This generation needed to hear the
commandments afresh. If they did not hear and obey them, they would be as doomed as the
generation before them.

Immediately preceding the decalogue in its Deuteronomic version Moses delivers the
foIIowmg charge.

" Moses called all Israel and said to them, "Hear, Israel, the /aws and rules | speak
in your hearing today! Learn them and make sure you do them. > YHWH our Elohim
made a covenant with us on Horeb. ° It was not with our fathers that YHWH made
this covenant but with us, those of us living here today." (5:1-3)

Notice the sense of earnestness in Moses’ preaching style. This is characteristic of his
addresses in Deuteronomy. There is no mistaking that he wants to impress upon the people
the crucial importance of the covenant. It is not ancient history, nor did it apply just to their
forebears. The covenant applies directly to them. Moses speaks in such a way that the
covenant obligations fall on each generation, not just on the generation that heard the
original words at Horeb.

After stating the Ten Commandments, Moses goes on to encapsulate the essence of this
Torah in one of the most notable passages in the Hebrew Bible, Deuteronomy 6:4-5. The
Jewish community calls it the shema, from this passage’s first word. Along with
Deuteronomy 11:13-21 and Numbers 15:37-41 it is Judaism’s prime prayer, recited daily by
observant Jews. Jesus identifies it as the Great Commandment (Mark 12:29-30).

* "Hear, Israel: YHWH is our Elohim, only YHWH. ° You shall love YHWH your
Elohim with all your heart, and with all your soul, and wn‘h all your strength. ® These
words which | command you today--take them to heart. ” Repeat them to your
children. Say them when you are sitting in your | house, when you are walking on the
road, when you lie down and when you get up. 8 Tie them as a sign on your hand.
Let them be headbands above your eyes. ? Write them on the door frames of your
houses." (6:4-9)

The first few words of our text offer several possible translations, all equally allowable
given the rules of the Hebrew language, yet each having a different twist.

e YHWH is our God, YHWH alone
e YHWH our God--YHWH--is one
e YHWH is our God; YHWH is one

Is the Hebrew statement affirming the oneness of God--a profession of monotheism in the
face of the pantheon of gods from Canaan, Egypt, and Mesopotamia? Or is it primarily
affirming that Israel's God is YHWH and that they may have no other? It is difficult to be sure
what those first words really mean. An affirmation of monotheism seems too abstractly
philosophical for those times, although it is conceivable that the statement was intended to
deny the many Baal and Asherah gods that the Canaanites recognized.Yet Moses and the
Deuteronomist were probably not interested in affirming the unitary nature of God so much
as impressing upon Israel that there is only one God for them. His name is Yahweh.

The injunction to tie these words on forehead and forearm would keep the covenant
always in front of each Israelite as a guide for everyday living. This was put into practice
early in the history of Judaism by binding small cases containing Torah texts (called tefillin or
phylacteries) onto the forehead and left arm. Torah was also placed into another other
holder, called a mezuzah, and attached to the door frame of homes and public buildings.
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B. The Place YHWH Chooses (12:2-7)
Moses promoted loyalty to Yahweh by advocating the centralization of worship, the policy
that Yahweh could only be worshiped in one place. This would have had two purposes. One
would have been to eliminate the myriad local shrines dedicated to the ancestors and to
traditional Canaanite deities. The other would have been to supervise all legitimate worship
practices, and not coincidentally reap the material benefits for the support of the priesthood
that accrued when Israelites came to perform their duties.
2 "You must completely eradicate all the places where the nations you are
dispossessing used to worship the/r gods, places on the high mountains, on the
hills, and those under lush trees. ° Break down their altars, smash their pillars, burn
their sacred poles with f/re and cut down the idols of their gods. Eradicate their
name from that place Do not worship YHWH your Elohim in the same way as they
did theirs. ° Rather, you shall seek out the place that YHWH your Elohim will choose
out of all your tribes to put his name, where he will dwell. You should go there. °
Bring your burnt offerings and your sacrifices, your tithes and donat/ons your
pledges and contributions, and the firstborn of your herds and flocks. ” There you
shall eat in the presence of YHWH your Elohim, you and your household, rejoicing
in everything you undertake, in whatever YHWH your Elohim has blessed you."
(12:2-7)

The phrase "the place YHWH your God will choose" is an indefinite way of referring to
Jerusalem. The exact place could not be named because the surface setting of
Deuteronomy puts it at a time before Jerusalem had been founded as Israel’s capital. The
various types of sacrifices and offerings in this passage indicate that all forms of worship and
the payment of all dues were to be made at this central sanctuary. The phrase "to put his
name, where he will dwell" has been taken as an indicator of the attempt of Deuteronomy to
change the common Israelite belief that God really lived in an earthly sanctuary. By referring
instead to the name of God rather than God himself as what dwells in the sanctuary, Israel
was to acquire a less physical and a more transcendent understanding of the nature of
God’s presence.

Worship centers traditionally were located on hills or other high places, frequently in
forests and groves. That goes for the Canaanites and other inhabitants of Palestine ("the
nations you are dispossessing") as well as for the Israelites. Both of the places on which
Israel's God revealed himself were mountains. The covenant was given on Mount Sinai, and
Israel’s chief sanctuary was located on Mount Zion in Jerusalem.

The Israelites were warned against using traditional Canaanite high places because of the
danger of syncretism, blending Yahwism with Baalism, or some other foreign religious
element, even in unintentional ways. The experience of the Northern Kingdom suggested
that a variety of worship centers could be dangerous to the faith of the people. In the north,
before its destruction, many cities contained shrines. Usually they were located in places
where Baal and Asherah used to be worshiped, and aspects of Baal worship were frequently
assimilated to Yahwistic worship at those places. Sometimes it was difficult to tell the
difference between the two. Prophets frequently condemned such worship places (Hosea
8:11; Jeremiah 11:13). According to the prophets the attraction of such shrines was one of
the major reasons why the Northern Kingdom fell.

The writer of Deuteronomy, called the Deuteronomist, knew all too well the price of such
disloyalty. He was probably a Levite from the north, and after its destruction in 721 B.C.E. he
fled south and brought a message of warning to Judah in the hope that its people might
avoid Israel’s fate. The centralization of worship in Jerusalem mandated in this text was
initiated during the reign of Hezekiah (715-687 B.C.E.). He abolished the offering of
sacrifices anywhere but in the capital. Josiah (640-609 B.C.E.) went even further by
abolishing all sanctuaries and temples throughout the land, except for the Solomonic temple
in Jerusalem. In this way stricter control over the religious practices of the people could be
maintained.

C. A Prophet Like Me (18:15-22)
One of the central themes of Deuteronomy is the exclusive relationship between Yahweh
and Israel. Yahweh was their God and he demanded total loyalty. The Deuteronomist set
Israel apart from the other nations in many ways, including how they would maintain contact
with God. Whereas other people employed diviners, sorcerers, and soothsayers to hear a
divine voice, Israel was not allowed to use such means. Instead, Israel would hear God
through a prophet.
> "YHWH your Elohim will ra/se up a prophet from among your own people, one like
me. To him you shall listen, '° just as you requested of YHWH your Elohim at Horeb
in the assembly when you said, 'If | hear the voice of YHWH my Elohim and see this
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%reat fire again, | will die.”’” So YHWH said to me, 'They are right in what they said.

A prophet | will raise up from among their own people, one like you. | will put my

words in his mouth and he will speak to them what | command him. '° Everyone who
does not listen to my words which he speaks in my name--1 will hold him
responsible. 20 But, the prophet who presumes to speak a word in my name which |
did not command him to speak, and which he speaks in the name of other gods, that
prophet will die. ! You might ask yourself 'How can we recognize the word which
YHWH did not speak?’ % What the prophet speaks in the name of YHWH and which
does not happen or come about is not a word YHWH spoke. Presumptuously the
prophet spoke it. Do not be afraid of him." (18:15-22)

God would raise up a prophet like Moses. The need for a prophet was revealed by the
fear of the people as they stood before Yahweh at Horeb. They could not stand up under the
intensity of direct contact with God, but thought they would die. It is a truism of the Hebrew
Bible that one cannot look upon God directly and live.

Moses mediated between God and Israel. He became the enduring Deuteronomic model
for prophetic communication between God and his people. A true prophet receives his words
directly from God, and is distinguished by his access to the Divine Council where he
receives God’s words directly from his mouth.

The criterion for true and false prophecy was the "wait-and-see" test. In Deuteronomic
perspective, prophecy predicted future events. If a prophecy was genuine, it would come to
pass. This was not very helpful to those who were trying to figure out at the time who was
genuine; this test really only worked in hindsight, when later generations evaluated the
prophetic message in terms of the events predicted. Had they taken place or not? And it only
worked for past prophets (probably ones already long gone) whose words had been
recorded and written down.

The Deuteronomist is really providing a test for his seventh-century contemporaries. They
were able to evaluate past claimants to prophetic office--men such as Isaiah, Amos, and
Hosea. Having passed the test, these men would have been authenticated as true prophets.
Listen to them and learn from their writings. All others are false. As one test for canonization,
this would help decide which writings would have authority within the community and which
would not.

The Theological Heart of Deuteronomy

Deuteronomy is perhaps the most deliberately theological book in the Hebrew Bible, if by
theological we mean explaining in a systematic and thoughtful way what the nature of God is
and what faith entails. The theological teaching of Deuteronomy can be distilled into three
phrases.

1. One God. The Deuteronomist affirms a "practical" monotheism. "YHWH is our Elohim,
only YHWH." He was not concerned with abstract theological formulations. He stated that
there was only one God who was interested in Israel. God demonstrated that by his care in
the past. He demands their undivided loyalty in the present. He is the one and only God for
their future. The people were bound to Yahweh by means of a legal contract, called the
covenant. It defined the shape of their loyalty and specified how they would remain in God’s
good graces.

2. One People. Deuteronomy is addressed to the people of God as a whole. No distinction
is made between Southern and Northern Kingdoms. There are no tribal distinctions. This
presumes the people of God are unified. This is affirmed in the covenant formula, "Yahweh
is the God of Israel, and Israel is the people of God." The oneness of the people transcends
generations. The book is addressed perpetually to the "now" generation. References to
today and this day abound. The covenant is made "not with our fathers but with us alive
today." The unity of the people is not based on genetic commonality but on the belief that
God called them to be his people. They alone are the people of God, set apart from the rest
of the nations and held together because Yahweh, in love, chose them. Sometimes called
the "election” of Israel, this notion affirms that these people were singled out by God at his
own initiative. That is what makes them special--Yahweh'’s "treasured possession” in
Deuteronomy’s language (see also Exodus 19:5, where the same term is used).

3. One Faith. Israel had gotten into trouble because it had lost spiritual focus. Local
variations in religious practices and the tendency to drift in the direction of Baalism resulted
in unorthodox worship. The Deuteronomist demanded uniformity in worship. This could only
be enforced if one central sanctuary was officially designated. "The place Yahweh will
choose" became the only worship center. Although left unspecified in the text, the
Deuteronomist no doubt had Jerusalem in mind.
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Former and Later Prophets:
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b) Joshua, Judges, 1-2 Samuel, 1-2 Kings:

The Prophets collection of the Hebrew Bible contains an account of the nation of Israel from
conquest to exile. Called the Former Prophets, the books of Joshua, Judges, Samuel and Kings are
a prophetic history of Israel. This means they interpret Israel’s history as a consequence of the
nation’s relationship to God. The Latter Prophets, such books as Isaiah and Jeremiah, are collections
of stories and pronouncements of individuals within Israel who applied this perspective to special
situations.

The narrative record of the books Joshua through Kings tells the story of Israel beginning with the
conquest of Canaan under the leadership of Joshua. Then it recounts the process of settling the land
and defending it over against various enemies, told in Judges. The books of Samuel and Kings relate
the rise of kingship in Israel and the development of Israel into two kingdoms. The story concludes
with Judah’s destruction at the hands of the Babylonians and the captivity of the survivors. Together
the Torah and Former Prophets have been called the Primary History, a complete creation-to-exile
account of Israel’s story.

The Primary History can be subdivided in a variety of ways. Each implies a different relationship between promise and
fulfilment, as well as different composition histories.:

Torah  Pentaicuch Former Prophets
| | |
\ ; , i . Deuter- land 2 | 1and?2
Genesis | BExodus | Leviticus | Mumbers Joshua Judzes . g ezt L
' DICANY - Samuel | Kings
| Tetrateuch | | Deuteronomistic History (12H) |
| Hexateuch |

It is significant that the Jewish community included the books Joshua through Kings in the section
titted "The Prophets." The intent of these narrative records was not to chronicle history for its own
sake, but to bear witness to the work of Yahweh in the realm of human events. In this sense they are
prophetic. Among other things, prophets were spiritually attuned individuals who were able to discern
God’s presence and work in human affairs.

1] Joshua

Jos 1-12 Military Campaigns
6 Jericho
7-8 Ai
9-10  Southern City-States
11 Hazor
12 List of Conquests

Jos 13-21 Tribal Territories
13-17 Settlement of Claims
18-19 Remainder of Tribes
20 Cities of Refuge
21 Levitical Cities

Jos 22-24 Covenant Considerations
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The book of Joshua contains stories and other material from many sources; sagas of
military confrontation, origin stories that explain phenomena familiar to Israelites of the
monarchy (the etiological tales), lists of conquered kings, and lists of tribal territory. All of this
material was organized to tell a story of lightning conquest, and it was all placed within the
career of Joshua.

The book of Joshua in its final form consists of three main parts all flowing smoothly in a
linear fashion: the campaigns of conquest, the distribution of tribal territories, and covenant
renewal before Joshua’s death. Yet the surface simplicity of the story masks an underlying
literary and historical complexity, as we have seen.

Why was the conquest story told in this simplistic way? No doubt part of the reason has to
do with historical memory and the creation of legends. Joshua was idealized and the sweep
of victory was portrayed as absolute. The picture also has to do with the troubled times
during which the story of occupation was shaped. It was crafted during the time of
Babylonian domination in the sixth century B.C.E., so the writers placed emphasis on
possession of the land as the fulfillment of promise. They stressed the faithfulness of
Yahweh to his word, for they, too, were looking to reclaim their ancestral homeland, to
recover a home of their own.

To that end, the Deuteronomistic Historian framed the book with a theology of promise.
Chapters 1 and 23-24 form the interpretive framework of the book. The opening address of
Yahweh and the closing address of Joshua confirm that occupation of the Promised Land by
the Israelites was in fulfillment of a promise made to the ancestors. On this promise,
projected into the future again by the exiles who heard this story, Israel based its hope.

Story Line

The book of Joshua begins by noting the death of Moses. God spoke to Joshua, Moses’
successor, and encouraged him to lead Israel into the land of Canaan (Joshua 1). Joshua
sent two spies to Jericho to provide intelligence before the battle. There they met Rahab, a
Canaanite who assisted them (2). The Israelites crossed the Jordan River and went to
Gilgal, where all the men were circumcised (3-5). They attacked Jericho and were victorious
(6). But Achan stole some property in the process, so the Israelites lost the battle of Ai the
first time; they succeeded in the second (7-8). The Gibeonites became allies, but Israel
attacked other cities, including Hazor (9-12). Although many territories were not taken (13),
Joshua divided the conquered areas among the tribes (14-19) and designated cities of
refuge (20). The Levites were given towns but no tribal lands (21). The tribes settled in their
territories (22), and Joshua gathered the people to Shechem for his final address and for
covenant renewal (23-24).

Themes

The book of Joshua gives an account of Israel’s entry into the land of Canaan under the
leadership of Joshua, Moses’s successor as head of Israel.

The book of Joshua presents the entry as a unified Israelite military undertaking in which
after three campaigns Israel was secure in the land.

2] Judges

Jg 1:1-2:5 Failure to Occupy Canaan

Jg 2:6-3:6 Theological Framework

Jg 3:7-16 Judge Narratives
3:7-11 Othniel
3:12-31 Ehud
4-5 Deborah
6-8 Gideon
9 Abimelech
10:1-2 Tola
10:3-5 Jair
10:6-12:7 Jephthah
12:8-10 Ibzan
12:11-12 Elon
12:13-15 Abdon
13-16 Samson

Jg 17-21 Failures of Israelite Tribes
17-18 Danites
19-21 Benjaminites

44



General Knowledge Of The Bible

Story Line

After the death of Joshua the Israelites were attacked by various forces in and around
Canaan (Judges 1). The narrator explains that this happened because the Israelites
continued to serve Baal rather than Yahweh (2-3). A series of leaders, called judges, arose
to deliver the Israelites. The more interesting ones are Ehud (3), Deborah (4-5), Gideon (6-
8), Jephthah (10-12), and Samson (13-16). The remaining chapters tell of Israelite inter-tribal
conflicts. Micah had a shrine and hired a Levite to be its priest, but was attacked by Danites
who were migrating to the north of Canaan and took the Levite with them (17-18). The
concubine of another Levite was raped and murdered in Gibeah of the tribe of Benjamin,
and this provoked a devastating attack on Benjamin by the other tribes, almost wiping the
tribe of Benjamin out (19-21).

Themes

The book of Judges is built around the adventures of the judges. The first three chapters
establish a narrative context for their stories. The judges were needed because the Israelites
had lost their spiritual direction. The problem revealed itself with the Israelites abandoning
Yahweh for Baal and Canaanite religious practices. This theological explanation of historical
experience is classic Deuteronomistic thinking. Faithfulness and loyalty to Yahweh is
rewarded with success, forgetfulness with failure. Before this theological framework is
examined, we need to clarify why the main characters of the book are called judges.

The core of the book of Judges is a collection of stories told about Israel’s legendary
tribal leaders. The independent stories probably existed orally for a long time, transmitted
from generation to generation in the vicinity where the particular judge at one time lived.
Many of the stories have a setting in the north and were incorporated into the all-Israel story
after the destruction of the Northern Kingdom.

The chronology of the book suggests that the Deuteronomistic Historian artificially
chained the judge stories together to create the feeling of a continuous history such that
each generation after the next fell away from Yahweh. If all the time indications are added
together, the book spans exactly four hundred years. This is too exact to be an accident, and
much too long to fit the archaeological and historical record. A reasonable estimate for the
time span of the period of the judges is one hundred fifty years. Evidently, many of the
judges actually lived and ruled contemporaneously. Further suggesting a certain artificiality,
many of the judges judged for twenty, forty, or eighty years--or in biblical parlance, one-half,
one, or two generations respectively.

The Deuteronomistic Historian took up the judges’ stories, gave them a theological
introduction, and reshaped most of the individual stories to fit the cycle of disobedience
outlined in the theological introduction. They were combined in such a way that the Israelites
are pictured as continually forgetting Yahweh and falling into trouble. Thus, originally local
stories were "universalized" into all-Israel tales and combined in linear fashion in order to
say something in general about the entire nation and its faith tendencies.

Thus exposing the nation’s corporate lack of faithfulness, the Deuteronomistic Historian
justified the need for a faithful king who would lead the people back to their God. The book
of Samuel picks up the story at this point, recounting the rise of kingship. Note that the book
of Ruth follows the book of Judges in many English versions, but you will not find a
discussion of Ruth in the next chapter of our book. Ruth is not counted among the Former
Prophets in the Hebrew Bible. Rather, it is one of the Five Scrolls.

e The book of Judges is built around stories of Israelite heros, most of whom are in
some way or another really anti-heroes.

e The theological agenda of the book of Judges is to use the judge tales to
demonstrate how far the Israelites had fallen away from true devotion to Yahweh,
yet their god did not abandon them but instead always found a way to rescue them.

e The historical setting of the period of the judges is after the entry into the land of
Canaan under Joshua, and before the developement of centralized institutions,
especially kingship.
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3] 1-2 Samuel

1 Sam 1-12 Samuel Cycle
1-3 Samuel’s Birth, Dedication and Early Ministry
4-7 The Travels of the Ark
8-12  Search for a King

1 Sam 13-31  Saul Cycle
13-15 Saul’s disobedience
16-31 Saul versus David

2 Sam 1-24 David Cycle
1-8 David’s rise to power
9-20  Dynastic succession struggles
21-24 David’s last days

There is no compelling reason for these books to be called the books of Samuel. They were
not written by Samuel, and they deal with Samuel only part of the time. The books might
better be entitled "Kingship in Israel" or "The Rise of the Monarchy," because they deal with
the development of that institution. In fact, this is very nearly what the books of Samuel and
Kings are called in the Septuagint: "Kingdoms |, I, lll and IV."

Nonetheless, associating the content of these books with Samuel is not entirely
inappropriate. Samuel is an important, even pivotal, figure. He guides Israel’s transition to
kingship and bridges the periods of the judges and the monarchy.

The Samuel material is configured as two books in English versions. Originally they were
one. Ignoring the book division, the subject matter divides neatly into three main sections on
the basis of the editor’s transitional passages in 1 Samuel 13:1 and 2 Samuel 1:1. Each
section focuses on a major historical figure: Samuel (1 Samuel 1-12), Saul (1 Samuel 13-
31), and David (2 Samuel). All three figures were pivotal in the development of Israel’s
institution of kingship.

We were primed for a treatment of the issue of kingship by the refrain of the book of
Judges, "in those days there was no king in Israel; all the people did what was right in their
own eyes." As a whole the books of Samuel treat the new institution of monarchy that
emerged in Israel. They consider the rocky beginnings of monarchy, its early failures, and its
golden age in David.

If we place the leadership issues addressed in the books of Samuel within the context of
the time the material was edited, we would have to observe that the question of leadership
was especially urgent in the world of the Deuteronomistic Historian. During the time of the
Babylonian crisis and the exile, one of the reasons for the drastic decline of Israel was the
perceived failure of political and religious leadership. If recovery was ever to happen, Israel
would need strong leadership. They must have mulled over the questions long and hard--
What shape should a new leadership take? Could a king extricate them from their
predicament? Would God again speak through Israelite leaders? Presumably the
Deuteronomistic Historian thought that reexamining the period of the development of
kingship might provide some answers to these pressing questions, and additionally might
provide some needed instruction for any new leaders that might arise.

Story Line

Samuel’s birth was a miracle and he distinguished himself early on as a prophet in Shiloh (1
Samuel 1-3). The Philistines captured the ark of the covenant, later returning it (4-6), but
thereby revealed themselves as Israel’'s most dangerous foe. Samuel rescued Israel from
the Philistines, but Israel demanded a king (7-8). Samuel anointed Saul king (9-10) and he
demonstrated his leadership by rescuing Jabesh-Gilead (11). But then Saul broke holy war
rules and Samuel removed Saul’s divine endorsement, though Saul remained in office (12-
15). Samuel anointed David king (16) and he demonstrated his character by defeating
Goliath and the Philistines (17). This led to an intense rivalry between Saul and David that
had Saul pursuing David to kill him, and David always eluding Saul’'s grasp (18-27). Saul
faced the Philistines in a final battle in which he and his sons died (28-31).

David, earlier designated king, now took office in Judah and later all the tribes of Israel
accepted his authority (2 Samuel 1-5). David set Jerusalem as his capital and moved the ark
of the covenant there (6) and Nathan presented Yahweh'’s eternal endorsement of the
Davidic line (7). David defeated Israel’s enemies (8-10) but sinned with Bathsheba and
needed to be punished (11-12). This took the form of severe infighting among his sons as
they positioned themselves in line for the throne (13-14). David’s son Absalom actually took
the throne from his father for a time, but was killed for it (15-19). David consolidated his
power and further built his empire (20-24).
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Themes

The rise of kingship is the central agenda of the books. The retention of the two sources
on the monarchy, one positive and the other negative, allows the text to give a nuanced and
realistic evaluation of the new institution. Kingship was part of the plan of God to deliver the
people, but it also arose out of the people’s disobedience and resulted from their turning
away from the theocratic ideals of the Mosaic covenant.

An editor shaped the diverse materials into a linear history that incorporated a prophetic
critique of the establishment of the monarchy. Within this history, Samuel was the main
figure acting on God’s behalf to monitor this new institution. The rise of kingship culminated
in the divine covenant established with the house of David. And the lessons of David’s
career reinforced the need for absolute dependence on God, along with obedience to the
Torah that would hold in check a king’s impulse to exalt himself above the law.

On the literary plane, the book was cogently organized into three cycles of stories, each
centering on a central player in the rise of kingship. The literary-theological theme that unites
these cycles and reinforces the supremacy of divine justice is the one articulated in
Hannah’s Song: the proud will be humbled and the humble exalted.

The final stage of Samuel’s editorial development came when this prophetic history was
incorporated into the larger Deuteronomistic History. This stage is marked by theological
editorializing, including chapters such as 1 Samuel 8 and 1 Samuel 12, which reflect the
Deuteronomistic Historian’s particular theological point of view.

4] 1-2 Kings
1K 1-11 Solomon and the United Monarchy
1-2 Solomon secures the throne
3-4 Solomon’s wisdom
5-8 Building the temple
9-11 Solomon’s downfall

1K 12- 2K 17  Parallel Histories of Israel and Judah
12-16  Division of the kingdom
17-2K 2 Pro